
 SEQ CHAPTER \h \r 1Chapter Six (6).


A.  The Four Horseman of the Apocalypse Reflect the General Condition of Man’s Existence because of the Fall of Adam (vv. 1-8):


1.  Rule by force.


2.  Bloodshed.

3.  Civic life continues.  


4.  Death.

B.  The suffering saints reflect the suffering of Christ’s Church throughout the New Testament era, the last half of human history (vv. 9-11).


C.  The chapter concludes with the one of the most significant events in the New Testament era:  The Destruction of Jerusalem and the nation of Judah because of its rejection and persecution of the Messiah and His Church (Psalm 69:26:  “For they persecute him whom thou hast smitten; and they talk to the grief of those whom thou hast wounded.”), (vv 12-17).


1.  And I saw then the Lamb opened one of the seals, and I heard as it were the noise of thunder, one of the four beasts saying, Come and see.


This passage reminds us once again that there is no millennium according to popular construction, but that human history will go on in its normal way until the end of the age when suddenly the end falls upon men.  Jesus says in His little apocalypse:

And ye shall hear of wars and rumours of wars:  see that ye be not troubled:  for all these things must come to pass, but the end is not yet.  For nation shall rise against nation, and kingdom against kingdom:  and there shall be famines, and pestilences, and earthquakes, in divers places.  All these are the beginning of sorrows. ... But as the days of Noe were, so shall also the coming of the Son of man be.  For as in the days that were before the flood they were eating and drinking, marrying and giving in marriage, until the day that Noe entered into the ark, And knew not until the flood came, and took them all away; so shall also the coming of the Son of man be.

Noise of thunder:  God is calling men to pay attention, take notice, a call to repentance.  Such was the case on Mt. Sinai.  “For ye are not come unto the mount that might be touched, and that burned with fire, nor unto blackness, and darkness, and tempest, And the sound of a trumpet, and the voice of  words; which voice they that heard intreated that the word should not be spoken to them any more:  (For they could not endure that which was commanded, And if so much as a beast touch the mountain, it shall be stoned, or thrust through with a dart:  And so terrible was the sight, that Moses said, I exceedingly fear and quake:)


In the verses that follow, the outline of Jesus’ little apocalypse takes shape:

1.  Wars and rumors of war:

A.  The Rider on the White Horse Conquering Nations:  Men are governed by force in this fallen world.

B. The Rider on the Red Horse:  The spirit of insurrection, war, bloodshed, and civil unrest. 

2.  Eating, drinking, marrying, and given in marriage:  

The Rider on the Black Horse: Trade and commerce continues, civic order continues:  marrying and given in marriage. 

3.  Famines, pestilence, earthquakes:  

The Rider on the Pale Horse:  Death reigns over humanity in manifold ways until the end of the age because the end of fallen humanity is death.  Luther:  “You see, that is why Christ begins now to preach many words against the great idol Mammon, drawing a most ugly kind of picture of him to put people on their guard against him.  The first thing He says is:  ‘Do not lay up for yourselves treasures on earth, where moth and rust corrupt and where thieves break in and steal.’  The treasures on earth He assigns to three trustees – rust, moths, and thieves.  These are miserable watchmen to put in charge of treasures!  But God has wisely ordained that wherever there is a treasure, there must be such fellows to watch it, just as there are usually sparrows or rats or mice near the grain.  And that is just what we deserve; for we do not use our money and property rightly, and in our miserable greed we scrape up everything for ourselves, while no one gives or grants anything to anyone else. ... Now you see what fine god Mammon is.  The best guards and courtiers he can assemble are moths and rust.”


  Luther writes of this life under God’s Grace in Christ in this fallen world:  “In everything we do or experience we should have a happy heart and know that for Christ’s sake we are in grace and that everything we do pleases God, even the fact that out of the needs of the body we eat and drink and do our work.  Thus our hearts should remain pure in the eternal and sound knowledge of God and in trust toward God through Christ, and it should believe that everything we are pleases God, not because of some merit or worthiness of ours, which is all polluted, but because of the gift of faith, that we believe in Christ.”  Luther’s Works, Vol. 12, p. 379.


The Four Horseman of the Apocalypse appear to reflect the theme of the four chariots in the book of Zechariah.  Zechariah writes:

And I turned, and lifted up mine eyes, and looked, and, behold, there came four chariots out from between two mountains; and the mountains were mountains of brass.  In the first chariot were red horses; and in the second chariot black horses; And in the third chariot white horses; and in the fourth chariot grisled and bay horses.  Then I answered and said unto the angel that talked with me, What are these, my lord?  And the angel answered and said unto me, These are the four spirits of the heavens, which go forth from standing before the Lord of all the earth.  The black horses are therein go forth into the north country; and the white go forth after them; and the grisled to forth toward the south country.  And the bay went forth, and sought to go that they might walk to and fro through the earth:  and he said, Get you hence, walk to and from through the earth.  So they walked to and from through the earth.  Then cried he upon me, and spake unto me, saying, Behold, these that go toward the north country have quieted my spirit in the north country.


The theme in Zechariah is the spirits are God’s governance of this fallen world for the sake of the rebuilding of Jerusalem and Judah in the time of Zechariah in the time of the return after the Babylonian captivity.
  For John in Revelation, the Four Horsemen of the Apocalypse reflect the outline of this fallen world under God’s Providence for the sake of the Gospel.


2.  And I saw, and behold a white horse:  and he that sat on him had a bow; and a crown was given to him:  and he that sat on him had a bow; and a crown was given unto him:  and he went forth conquering, and to conquer.

Wars and rumors of war:  The Rider on the White Horse Conquering Nations. 


 Since the fall of Adam, man is governed according to the fallen human nature only by force.  The prophet Daniel writes:  “But in his estate shall he honour the God of forces ... .”  Daniel 11:38.  God should be lower case, “god of forces”, because here Daniel speaks of the Antichrist, who rules not by the Grace of the Gospel but through force, being a worldly power.
  This manner of rule is emblematic amongst men since the fall of Adam.  David writes of how the Exalted Christ rules an unruly world full of sinners:  “Thou shalt break them with a rod of iron; thou shalt dash them in pieces like a potter’s vessel.  Be wise now therefore, O ye kings:  be instructed, ye judges of the earth.  Serve the LORD with fear, and rejoice with trembling.  Kiss the Son, lest he be angry, and ye perish from the way, when his wrath is kindled but a little.  Blessed are all they that put their trust in him.”
  Likewise, Revelation 12:5:  “And she brought forth a man child, who was to rule all nations with a rod of iron:  and her child was caught up unto God, and to his throne.”  Consequently, the Apostle St. John writes of a rider going forth on a white horse wearing the crown of victory (to the victor the crown) because the nature of life and the normal course of matters on earth since the fallen of Adam is rule by force.

Note on the Christian Crown by St. Chrysostom:  “For it is now the Law only that exhorteth us, but grace too which also remitted our former sins, and secures us against future ones.  For it promised them crowns after toils, but this (i.e. grace) crowned them first, and then led them to the contest.  Now it seems to me that he is not signifying here the whole life of a believer, but instituting a comparison between the Baptism and the Law.  And this he says in another passage also; ‘The letter killeth, but the Spirit giveth life.’ (2 Cor. iii. 6)  For the Law convinceth of transgression, but grace undoes transgression.  As then the former by convincing establisheth sin so the latter by forgiving suffereth us not to be under sin.”


Whereas the world requires men to struggle to receive their rewards, if, that is, they succeed, Christ crowns men first with salvation and life eternal and then leads them to the struggles of the world.  “These things I have spoken unto you, that in me ye might have peace.  In the world ye shall have tribulation:  but be of good cheer; I have overcome the world.”  St. John 14:33.  The men of the world struggle to gain benefits by running the gauntlet of the world.  Christ initiates Christians in the Gospel and grounds them, thereby, at the outset in life eternal.  “And this is life eternal, that they might know thee the only true God, and Jesus Christ, whom thou hast sent.”  St. John 17:3.  This Saving Knowledge of God Christians enjoy in the Sacrament of Initiation
 (Beginning), Holy Baptism, the Gospel.  In Holy Baptism we learn who the True God is, Father, Son, and Holy Ghost, One God in Three Person (St. Matthew 28:19) and also the Remission of Sins in Christ (Acts 2:38).  Christians, therefore, do not run the gauntlet to the goal, but start with the Goal and, thereby, have overcome the gauntlet at the outset. Indeed, the gauntlet exercises them in the saving faith of the Gospel and gains for them, thereby, more eternal rewards.  “Blessed are ye, when men shall revile you, and persecute you, and shall  say all manner of evil against you falsely, for my sake.  Rejoice, and be exceeding glad:  for great is your reward in heaven:  for so persecuted they the prophets which were before you.”  St. Matthew 5:11-12.

The Rev. Dr. George Stoeckhardt:  My interpretation of the warrior on the white charger differs from that of Dr. Stoeckhardt’s.  Dr. Stoeckhardt follows the interpretation of St. Irenaeus
 and others.  Irenaeus writes:  “... John says in the Apocalypse:  ‘He went forth conquering, that He should conquer.’”
  Dr. Stoeckhardt writes:  “A white horse appears with a Rider, riding through the earth with a bow in His hand.  He shoots once to this side, once to that, what comes in sight.  So He fights and wins a victor’s crown.  The Rider and Fighter is the personal, eternal Word, the Logos.  Here He appears as a fighter.  He is the Holy One, as is indicated by the white horse He rides.  This Holy One is on earth in His Holy Place.  The arrows which He shoots are His Word.  With His Word, the Gospel, He ventures out on an expedition through the world.  Once His Word strikes this heart, once that, and in this wise He wins many sinners.  Never does His word return void.  It always conquers some hearts, and so this holy Rider in His campaign never fails, always wins some, conquers many, and wins for Himself the crown of victory.  The holy Seer was privileged to get a glimpse of the progress of this victorious Fighter on the earth.  This victorious campaign of the Gospel goes on till Judgment Day.  So it is written in the book which is in the hands of the Lamb.  This glorious destiny of the Gospel, of the church, is assured.  God wanted the believers of all times to know this for their comfort and reassurance.  That is why it once was revealed to John.”
    


Dr. Stoeckhardt’s interpretation is laudable.  Either interpretation is fine and neither violates the analogia fidei (the analogy of faith
).  Either may be accepted without any qualms of conscience.  My thoughts are that this passage follows more closely with Jesus’ little apocalypse.  Jesus’ little apocalypse outlines the contours of human history until the end of the age.  St. John the Apostle’s points out toward the end of Chapter Six Christians suffering in the midst of these worldly events.  This point also agrees well with Jesus’ little apocalypse because Jesus teaches that Christians also would suffer in the midst of this world until the end of the age but would not be overcome.  


The Rev. Dr. P. E. Kretzmann writes on the interpretation of this passage:  “Since the prophet does not explain the meaning of this symbol, nothing definite may be said about it.  Some Lutheran commentators believe the hero to be Christ, who goes forth in triumph to overcome with the power of His Gospel.  Others believe that the passage refers to the government, which may, under circumstances, become tyrannical and afflict the Christians with persecutions and other tribulations.”
  


3, 4. And when he had opened the second seal, I heard the second beast say, Come and see.  And there went out another horse that was red: and power was given to him that sat thereon to take peace from the earth, and that they should kill one another:  and there was given unto him a great sword.

Wars and rumors of wars:  The Rider on the Red Horse.


This passage gives the reason for the Rider on the White Horse:  Men are seditious and violent because of their fallen human nature from Adam.  After all, if Adam were willing to assassinate God, how much more so his fellow men.  Luther writes:  “Therefore an unbeliever is a murderer of God and of man, whether he be called Abraham’s seed or anything else. For if he could kill God, suppress the truth, and exterminate the divine Word, he would do so. Subsequently he also becomes a murderer of man.”


The fruit of sin is sin and more sin, including murder, which also includes the murder of God on the Cross.  But should God permit such?  God permits such only out of His grace toward fallen men in order to save them.  Regarding evil acts themselves, while God does not concur (agree) with them, He does cooperate with them because He is the Almighty God.  The Rev. Dr. Francis Pieper writes:

But now, in the second place, the question arises:  How far does God concur in the performance of sinful actions?  The Scriptural teaching on this point may be thus summarized:  God concurs in evil actions so far as they are acts ... , for Scripture says that men live and move and have their being in God (Acts 7:28).  But God does not concur in the evil actions in so far as they are evil ... , for Scripture says of God:  ‘Thou hatest all workers of iniquity.  Thou shalt destroy them that speak leasing; the Lord will abhor the bloody and deceitful man’ (Ps. 5:6-7). – We are well aware that this distinction between the [act] and [the sinful form of the act] does not remove the difficulty our minds find in this co-operation of God.  But we also know that for the present, during our life here on earth, we human beings must confine our thinking to the limits set by this distinction.  All explanations that go beyond these limits are based either on self-deception or on a denial of the two factors that enter in here.  We shall have to deny either the concurrence of God in the evils acts, as far as they are acts (Pelagius
, according to Jerome, did this; he declared that he could move his hand, bend his finger, sit, stand, and walk without God’s concurrence, see Quenstedt, I, 782), or we shall have to deny that there is anything evil in the human action; we make God responsible for it and deny human responsibility.  Both are against Scripture and against human experience.  It is contrary to Scripture.  For Acts 17:28 clearly teaches the thief or the murderer cannot perform this acts without God’s concurrence; it states that all men, including the thieves and murderers, live in God, move in God, have their being in God.  It is contrary to experience, for inevitably the conscience of the thief and of the murderer holds them responsible for their evil actions.  All pantheistic phrases which say that man is not responsible for his acts since God is responsible for his existence and movements are refuted by the fact of th evil conscience.  Rom. 2:15:  “Their conscience also bearing witness and their thoughts the meanwhile accusing or else excusing one another.”  (Rom. 1:32; Ps. 14:1, 5)




The Radical Reformation exquisitely epitomizes the Rider on the Red Horse.  The Large Catechism sums up the Radical Reformation:


Therefore let it be decided that Baptism always remains true, retains its full essence, even though a single person should be baptized, and he, in addition, should not believe truly.
  For God’s ordinance and Word cannot be made variable of altered by men.  But these people, the fanatics, are so blinded that they do not see the Word and command of God, and regard Baptism and the magistrates only as they regard water in the brook or in pots, or as any other man; and because they do not see faith nor obedience, they conclude that they that they are to be regarded as invalid.  Here lies a concealed seditious devil, who would like to tear the crown from the head of authority and then trample it under foot, and, in addition, pervert and bring to naught all the works and ordinances of God.


The Radical Reformers, e.g., Thomas Muenzer
, Calvin
, gave us great bloodshed during the Reformation and eventually gave us the even greater bloodshed of the French Revolution (1789), Marxism, and Naziism with its multiple and perpetual genocides, and so on. 


 The Radical Reformation also gave us the sexual revolution of the 1960s and its perversion of the sexual nature of man in as many respects as possible, e.g., open marriage, free love, multiple sexual partners, polygamy, homosexuality, etc.  Hence, we see here another aspect of  perverting and bringing to naught “all the works and ordinances of God.” – and this especially so because marriage is the foundation of civilized order.  “In this commandment [the Fourth Commandment] belongs a further statement regarding all kinds of obedience to person in authority who have to command and to govern.  For all authority flows and is propagated from the authority of parents. ... Hence also they are all called fathers in the Scriptures, as those who in their government perform the functions of a father, and should have a paternal heart toward their subordinates.  As also from antiquity the Romans and other nations called the masters and mistresses of the household patres- [fathers] and matres- [mothers] familiae [of the family] , that is, housefathers and housemothers.  So also they called their national rulers and overlords patres patrias [fathers of the country], that is, fathers of the entire country, for a great shame to us who would be Christians that we do not likewise call them so, or, at least, do not esteem and honor them as such.”
 


Such bloodshed is reminiscent of the dreadful fall of Jerusalem when, at the hand of Jewish rebels and not the Roman General Titus, blood flowed in the streets of Jerusalem.  Josephus writes:  “Nor was there any place in the city that had no dead bodies in it, but what was entirely covered with those that were either killed by the famine or the rebellion; and all was full of the dead bodies of such as had perished, either by that sedition or by that famine.”
  Josephus continues:  “... for this internal sedition did not cease, even when the Romans were encamped near their very walls.  But although they had grown wiser at the first onset the Romans made upon them, this lasted but a while; for they returned to their former madness, and separated one from another, and fought it out, and did everything that the besiegers could desire them to do; for they never suffered anything that was worse from the Romans than they made each other suffer; nor was there any misery endured by the city after these men’s actions that could be esteemed new.  But it was most of all unhappy before it was overthrown, while those that took it did it a greater kindness; for I venture to affirm, that the sedition destroyed the city, and the Romans destroyed the sedition, which it was a much harder thing to do than to destroy the walls; so that we may justly ascribe our misfortune to our own people, and the just vengeance taken on them by the Romans; as to which matter let every one determine by the actions on both sides.”
 


The Rider on the Red, bloody red, Horse is the seditious, blood-thirsty, nature of man endemic since the fall of man.  Jesus says of the fallen human nature:  “Ye are of your father the devil, and the lusts of your father ye will do.  He was a murderer from the beginning, and abode not in the truth, because there is no truth in him.  When he speaketh a lie, he speaketh of his own:  for he is a liar, and the father of it.”  St. John 8:44.  Luther writes of the fallen human nature:  “Therefore an unbeliever is a murderer of God and of man, whether he be called Abraham’s seed or anything else. For if he could kill God, suppress the truth, and exterminate the divine Word, he would do so. Subsequently he also becomes a murderer of man.”


The murderous nature of man is reflected in the fact that men did in fact murder God when they Crucified Jesus of Nazareth.  We live in the era of this epitome of the viciousness of the fallen human nature, the New Testament Era, the Great Tribulation.  The New Testament is the Great Tribulation because the greatest trouble there can every be is the murder of God.

You Know You’re in the Great Tribulation 

when They Crucify God.
“These are they which came out of great tribulation, and have washed their robes, and made them white in the blood of the Lamb.”  Revelation 7:14.


The popular mind imagines the Great Tribulation to be a future time of extreme persecution, stress, and trouble for the Church.  But what greater tribulation (trouble) could there be than the crucifixion of God by the world?  Yet, that is precisely what happened in the crucifixion of Christ.  God was crucified when they crucified Jesus, the Lord of Glory (I Corinthians 2:8, Formula of Concord, Solid Declaration, Article VIII.44).  For this reason Jesus says no greater time of tribulation has the world known than the crucifixion of God and Its wake, the subsequent dreadful judgment of Judah and Jerusalem for the rejection and murder of God (St. Matthew 24:21; Psalm 69:20-28).

  
So, the Great Tribulation began with the Greatest Tribulation ever, the crucifixion of Christ and the murder of God, and continues as the Gospel redounds throughout the  world.  God’s murder is the particular infamy of the world because Christ had

already resolved to die at  that  moment to atone for the sins of the world (St. John 10:18), the world’s only boast and  particularly repugnant glory being to adorn with their foul ugliness a willing subject’s sacrifice of His Life for them (St. Matthew 20:28).   And because the world treats God brutally and  crucified Him, God’s followers can expect the same.  Jesus says, “Remember the word that I said  unto you, The servant is not greater than his lord.  If they have persecuted me, they will also  persecute you; if they have kept my saying, they will keep yours also.”  St. John 15:20.


This persecution arises because the  Gospel plucks men out of the devil’s kingdom and transfers  them to the Kingdom of Heaven and saves, something the devil does not take too kindly.  Controversy and tribulation, therefore, arise wherever the Gospel is preached and men are plucked from the devil’s domain. St. Paul writes, “For we wrestle not against flesh and blood, but against principalities, against powers, against the rulers of the darkness of this world, against spiritual wickedness in high places.” Ephesians 6:12.   Wherever the Gospel is preached, there the battle lines of conflict are drawn and the flashpoints between the kingdom of darkness and the Kingdom of Light arise.  St. Peter writes, “that ye should shew forth the praises of him who hath called you out of darkness into his marvellous light.”  I Peter 2:9.


These battle lines and flashpoints have gone global and millennial because Christ has commanded the Gospel to be preached throughout the world until the end of the age (St. Matthew 28:19-20).  Hence, the flashpoints between the kingdom of darkness and the Kingdom of Light multiply globally and millennially as the Gospel rolls back the frontiers of the kingdom of darkness around the world and down through the cascading ages – a tribulation great, indeed!


Surviving the Great Tribulation would seem impossible; for we have the world, the devil, and even the fifth column of our own flesh arrayed against us.  But it is not impossible but already accomplished.  The Lord has already anticipated all this tribulation, great and small, and has overcome it for us already.  St. John the Apostle writes, “These things I have spoken unto you, that in me ye might have peace.  In the world ye shall have tribulation:  but be of good cheer; I have overcome the world.”  St. John 16:33.


The Great Tribulation is not some future age but our age, the here and now, the New Testament era, the time from the birth of Christ to His return in glory. Tribulation during this era arises anywhere across the globe and any time down through the ages the Gospel is preached because the Gospel overthrows the kingdom of the devil.  Circumstances will remain so until Christ returns again glory.  


Throughout this Great Tribulation Christ remains with His Church to create, nurture, defend, and sustain her through His Word and Sacraments, the Gospel, the Power of God unto Salvation (Romans 1:16).  Jesus says, “Go ye therefore, and teach all nations, baptizing them in the name of the Father, and of the Son, and of the Holy Ghost:  Teaching them to observe all things whatsoever I have commanded you:  and, lo, I am with you alway, even unto the end of the world.”  St. Matthew 28:19-20.

***

This seditious nature can only be held in check and suppressed by the Rider on the White Horse, i.e., Caesar, the governments established by God to restrain the bloodthirsty nature of man.  The Apostle St. Paul writes:  “For he is the minister of God to thee for good.  But if thou do that which is evil, be afraid; for he beareth not the sword in vain:  for he is the minister of God, a revenger to execute wrath upon him that doeth evil.”  Romans 13:4. 


In the sense of Caesar, Christ could be understood of the Rider on the White Charger because Christ is the power behind all governments, ruling the nations with a “rod of iron” (Psalm 2:9).  Jesus told Pilate, “Thou couldest have no power at all against me, except it were given thee from above:  therefore he that delivered me unto thee hath the greater sin.”  St. John19:11.  “Let every soul be subject unto the higher powers.  For there is no power but of God:  the powers that be are ordained of God.”  Romans 13:1.


5.  And when he had opened the third seal, I heard the third beast say, Come and see.  And I beheld, and lo a black horse; and he that sat on him had a pair of balances in his hand.  6.  And I heard a voice in the midst of the four beasts say, A measure of wheat for a penny, and three measures of barley for a penny; and see thou hurt not the oil and the wine.


A.  And I beheld, and lo a black horse:  The black horse, following Zechariah and also in Zechariah in concert with the white horse, would seem to convey the fact that God holds together a world that should fly apart because of sin so that a semblance of normal life may proceed for the sake of preaching the Gospel.  The prophet Zechariah writes:  "Then cried he upon me, and spake unto me, saying, Behold, these that go toward the north country have quited my spirit in the north country."  Zechariah 6:8.  Just as God's Providence pacified the kingdsom to the north of Judah for the sake of re-building the Temple in Jerusalem, so the Lord to this day pacifies the forces of this world for the sake of maintaining a somewhat orderly world in which the Saving Gospel can be preached.  The Rev. Dr. Eugene F. A. Klug writes:  "The world owes its continued existence to the unfinished task of the church in spreading that Word (Matt. 24:14).”


B.  and he that sat on him had a pair of balances in his hand.  And I heard a voice in the midst of the four beasts say, A measure of wheat for a penny, and three measures of barley for a penny; and see thou hurt not the oil and the wine:  Civic life and commerce he holds in his hands.  Jesus says:  "But as the days of Noe were, so shall also the coming of the Son of man be.  For as in the days that were before the flood they were eating and drinking, marrying and giving in marriage, until the e day that Noe netered into the ark ... ."  St. Matthew 24:37-38.  Marriage epitmozes civilized order, and, therefore, also markets
, because all authority flows from the office of parents.  St. Augustine writes:  "The sexual intercourse of man and woman, then, is in the case of mortals, a kind of seedbed of the city ... ."
  At the head of the Second Tables of the Commandments lies parents in the Fourth Commandment.  "In this commandment belongs a further statement reagrding to all kinds of obedience to person in authority who have to command and to govern.  For all authority flows and is propgated from the authority of parents. ... Hence also they are all called fathers in the Scriptures, as those who in their government perform the functions of a father, and should have a paternal heart toward their subordinates.  As also from antiquity the Romans and other natiosn called the masters and mistresses of the household patres- and matres-familiae [fathers and mothers of the family], that is, housefathers and housemothers.  So also they called their nation rulers and overlords patres patriae [fathers of the country], that is, fathers of the entire country, for a great shame to us who would be Christians that we do not likewise call them so, or, at least, do not esteem and honor them as such.
 

C.  Differing interpretations of the black horse.


Other interpreters differ from what I have written on the black horse.  According to other respected interpreters, the meaning of the black horse is one of scarcity and abundance.  The Rev. Dr. George Stoeckhardt writes:

The third rider appears on a black horse.  That is to indicate trouble and disaster.  What this dark rider brings about in this world was also intimated to the Seer.  A measuree of wheat is mentioned, the amount required for one's daily far portion.  A penny (denarius), is the regular daily wage for a worker.  At the same price one can buy three measures of barley, which was considerd  a lower grade food.  The rider is not to damage the oil and the wine.  Oil and wine do not belong to the absolute necessiteis of life, like the wheat and the barley.  They are means which only the rich can afford adn enjoy.  All that is said here would indicate that dearths and famines are to be expected.  Many people will have to go hungry and suffer bitter want.  And what makes matters more grievous is that some few people have so much and indulge in luxuries, while the masses have nothing and even face starvation.  And the present economic world conditions tally with this description very much.  And we should note, the plague following the foremr, is a result of the former.  Economic depression and want follow in teh wake, and are the result of, war.


Poellet and Bright delve into the details of economic conditions:

Poellet:  "The third horse was black and is commonly taken to represent famine.  However, the hunger and starvation which are involved here do not arise out of a lack of availabe food but rather out of economic disparity and imbalance which stand in the way of its distribution according ot need."

Brighton:  "The picture given in 6:6 is one of imbalance and scracity of foodstuffs in the market. ... Both the wheat and barley wre costly, but at least a worker and his family could subist -- though barely.  The announcement that the two grains were set at a certain price sugggests that price-control measures were being taken to counter the runaway inflation that comes when vital goods are scare."


The pitching of the price of products here doesn't sound so much like the result of price controls, but sounds like that normal communications in the market place, e.g., vendors call out or post the price of their products to attract buyers or it could be the starting bid at an auction, and so on.  Hence, the discourse here isn't particular economic circumstances, the finer points of supply, demand, and price, but rather the general nature of markets and the normal discourse of life Jesus speaks of in His Little Apocalypse.


Both Poellet and Bright do allude to my point, namely, the Providence of God in the daily affairs of men:

Poellet:  "When difficult times arise, God is not unaware of them, nor has He lost control as though He were helpless.  Themarket prices which are mentioned here are set under the providence of God. ... This much is clear:  this affliction is limited.  God is at all times still in control.  He 'sets bounds to all calamities byeond which they cannot go.'"

Brighton:  "... for what the voice says concerns God's providential care of the earth's bounty."


That said, the interpretations of Stoeckhardt, Poellet, and Bright, do not violate the analogia fidei and are reasonable interpretations that may accepted with no qualms of faith.

8.  And when he had opened the foruth seal, I heard the voice of the fourth beast say, Come and see.  And I looked, and behold a pale horse:  and his name that sat on him was Death, and Hell followed with him.  And power was given unto them over the fourth part of the earth, to kill with sword, and with hunger, and with death, and with the beasts of the earth.

A  pale horse:  Not a horse of vigor like the white charger, but one drained of much of life -- a cadaver.  This pictures the lifeless, dark, death of this life after the fall of Adam into sin.  Brighton:

So when the fourth seal is opened, John sees the "ghostly green
 horse, and the one sittin gupon it," whose "name was Death" (6:8).  This grim reaper fells his harvest, and as he is followed by his attendant, the grave receives the gleanings of this horseman and of the three preceeding.  The rider on the ghsotly green horse symbolically demonstrates that death is the result of the tyranny, the bloodshed, and the famine of the first three horsemen, and that death together with the grave reigns on this earth.  Through the whole time period covered by this first sevenfold vision, any any given monent a fourth of the earth's population may be dying because of the sword, famine, diseases, and the wild animals of the earth. ... How long is this to go on?  Until the end of time!


While Brighton gives a good description of the Pale Rider, the Pale Ride is not the consequent of the previous three horsemen because they are not "plagues", per se, but the human condtion since the fall of Adam.  The Apostle St. John says specificially the Pale Rider was given authority to kill the sword, famine, death, and beasts.  This expression describes the general condition of mankdind since the fall of Adam.  The world is ruled by calamity and death.  Luther:

Heaven and earth creak and crack like an old house ready to crash and collapse and act in every way as though they divined that the world is soon to come to an end and that The Day is close at hand.


9.  And when he opened the fifth seal, I saw under th ealtar the souls of them that were slain for the word of God, and for the testimony which they held ... .


This picture describes the general suffering of the Church because of the Gospel.  The "Word of God" and "the testimony" are the Gospel.  Jesus says:

Remember the word that I said unto you, The servant is not greater than his lord.  If they have persecuted me, they will also persecute you; if they have kept my saying, they will keep yours also.


The Testimony they held is is the Apostolic Testimony, namely, the Gospel, God's Word and Sacraments.  The Evangelist St. Luke writes:

And in those days Peter stood up in the midst of the disciples, and said, ... Men and brethren, this scripture must needs have been fulfilled, which the Holy Gost by the mouth of David spake before concerning Judas, which was guide to them that took Jesus.  For he was numbered with us, and had obtained part of this ministry.
  Now this man purchased a field with the reward of iniquity; and falling headlong, he burst asunder in the midst, and all his bowels gushed out.  And it was known unto all the dwellers at Jerusalem; insomuch as that field is called in their proper tongue, Aceldama, that is to say, The field of blood.  For it is written in the book of Psalms, Let his habitation be desolate, and let no man dwell therein:  and his bishoprick let another take.  Wherefore of these men which have accompanied with us all the time that the Lord Jesus went in and out among us, Beginning from the baptism of John, unto that same day that he was taken up from us, must be one be ordained to be a witness with us of his resurrection.  And they appointed two, Joseph called Barsabas, who was surnamed Justus, and Matthias.  And they prayed, and said, Thou, Lord, which knowest the hearts of all men, shew whether of these two thou hast chosen, That he may take part of this minstry and apostleship, from which Judas by transgression fell, that he might go to his own place
.  And they gave forth their lots; and the lot fell upon Matthias; and he was numbered with the eleven apostles.


An apostle had to be a witness of the events of Christ's Work.  A witness is one who gives testimony, i.e., who has seen that of which he speaks or testifies to.


Finally, the Apostolic Office is an office of oversight because the Apostle St. Peter called Judas's Office a "bishropick".  A bishoprick is an office of oversight.  Martin Chemnitz writes:


Now in order that what is judged here about bishop smay be more rightly undersood, certain things from Scripture and from testimonies of the true antiquity must first be repeated.  The terms episkopos [bishop] and episkopee [office of bishop] are found used of the ecclesiastical ministry in the apostolic writings (Acts 1:20; 20:28; Phil. 1:1; Titus 1:7; 1 Tim. 3:1-2; 1 Peter 5:2).  These terms were, however, taken from the use of everyday language and were adapted to the ministry of the church because it has the duty of administration and inspection.  Suidas ... ['Byazantine lexicographer c. A.D. 1000' footntoe 11] says that in the Athenian republic those were called espiskopoi, and "guards," who were sent to territoreis which were subject to them, not in order that they might preside with naked power, as Lindanus interprets, but to look into the affairs of each, that is, as Budaeus transltes it from Livy, to look into the affairs of their allies.  Plutarch says, on Pericles:  "Phidias was espikopos, that is, inspector of all works."  In Homer's Iliad, 9 and 24, Hector is called episkopos of the city.  When Demosthenes, in veres of Solon, Pallas is called episkopos of Athens.  In Plutarch, on Numa, he is called episkopos of vestal virgins.  In the same place Venus is episkopos over the dead.  Cicero, Ad Atticum, Bk. 7:  "Pompey wants me to be the one whom the whole Campagna and the people of the martime districts have as episkopos, to whom all the recruiting and the revenue is committed."  In Pandectics ... ["an early kind of encyclopedia." footnote 12], episkopoi are people placed over things offered for sale.


... The Apostles accommodated these words more willingly to the ecclesiastical ministry because they were at that time generally know from the Greek version of the Old Testament.  For the words paqad, pequdah, and pequdim, which mean visitation, inspection, office, care, adminsitraiton commited to someone, a duty demanded -- these the Greeks translted episkopein, episkopee, and episkopos.  In Numb. 31:14 the officers of the army are called episkopoi; in Judges 9:28 ... Abimelech had Zebul ashis episkopos.  2 Kings 11:15 speaks of the captains who are episkopoi over all the army.  There also guards wee placed over the house of the Lord [2 Kings 11:7].  This is explained thus by the Greeks:  He placed episkopos over the house of the Lord.  In 2 Chron. 39:12 the inspectors of works are called episkopoi.  Num. 4:16:  The office or duty of Eleazar in the tabernacle of God is called episkopee.  Thus in Ps. 109:8 the office of Judas is called episkopee.  I have noted down these examples which I had observed, in order that consideration might be given to the source from which the apostles took this term, the peculiar emphasis of which can also be gathered and understood from these passages.  Jerome trnaslted it superattendens (superintendent), Ambrose superinspector (overseer).


... The question, however, is what rank in the ecclesiastical ministry the office of bishop is and what the duties of a bishop are.  We can complete the explanation of this question more briefly because it has been treated ex professo by Jerome.  he shows and proves that at the time of the apostles, bishops and presbyters were one and the same, or that one and the same person was both presbyter
 and bishop, one of these being a term for his office and dignity, the other for his age.  For Paul says (Phil. 1:1) that in that one church there were bishops and deacons.  In Acts 20:17 Luke says that the presbyters of the church at Ephesus were called out.  When Paul has assembled them, he calls them bishops ["overseers," KJV and RSV; Acts 20:28].  In Titus 1:5 ff.  Paul speaks of appointing presbyters in every town.  And as he explains what kind of presbyter ought to be ordained, he says:  "For a bishop must be blameless."  In 1 Peter 5:1-2 Peter, addressing the presbyters calls himself a fellow presbyter and ascribes to the office of presbyters to episkopein ["oversight," KJV].  That the same ordination was common to [bishops and] presbyters Jerome shows from 1 Tim. 4:14, which speaks of the laying on of hands of the presbyters.


The Apostolic Office, therefore, is the Public Ministry of the Word and the Sacraments, i.e., the Gospel.  The Lutheran Church confesses that the Gospel is God's Word and Sacraments:

But let us speak of the word liturgy.  This word does not properly signify a sacrifice, but rather the public ministry, and agrees aptly with our belief, namely, that one minister who consecrates tenders the body and blood of the Lord to the rest of the people, just as one minister who preaches tenders the Gospel to the people, as Paul says, I Cor. 4, 1:  Let a man so account of us as the ministers of Christ and stewards of the mysteries of God, i.e. of the Gospel and the Sacraments.  And 2 Cor. 5, 20:  We are ambassadors for Christ, as though God did beseech you by us; we pray you in God’s stead, be ye reconciled to God.  Thus the term leitourgia agrees aptly with the ministry.
 

The Lutheran Church -- Missouri Synod states on the Public Ministry:

When the Lord instituted the apostolate, He institued only one office in the church, which embraces all others and by which the church of God should be provided for in every respect.  Hence the highest office is that of the ministry of the Word, with which all other offices are also conferred at the same time.  Every other public office in the church is part of the ministry of the Word or an auxiliary office that supports the ministry ... .

The Lutheran Church confesses:

"The ministry is the highest office in the church" (Art. XV [VIII], par. 43; German text, Triglot., p. 326).


The Apostle St. Paul, therefore, writes of the Office of Pastor as the Office of Bishop, i.e., overseer:

This is a true saying, If a man desire the offic of a bishop [espisckopee], he deisreth a good work.


Because the Apostolic Office of the Gospel is the Testimony which all Christians hold, Revelation 12 speaks of the Cross of Christ in connection with "their testimony":

And they overcame him [Satan, the accuser, v. 10] by the blood of the Lamb, and by the word of their testimony ... .

Why wasn't the Apostle St. John satisfied with merely saying they overcame the devil by the Blood of the Lamb?  Why did he add "and by the word of their testimony"?  The "word of their testimony" is the Gospel.  Through the Gospel Christ communicates to men the Benefits of His Blood shed on Calvary, the Blood of the Lamb.  Hence, the Apostle St. Paul calls the Gospel the Power of God unto Salvation:

For I am not ashamed of the gospel of Christ:  for itis the power of God unto salvation to every one that believeth; to the Jew first, and als to the Greek.  For therein is the righteousness of God revealed from faith to faith:  as it is written, The just shall live by faith.

The Lutheran Church confesses that the Benefits of the Cross of Christ come through God's Word and Sacraments, namely, the Gospel:

For neither you nor I could ever know anything of Christ, or believe on Him, and obtain Him for our Lord, unless it were offered to us and granted to our hearts by the Holy Ghost through the preaching of the gospel.  The work is done and accomplished; for Christ has acquired and gained the treasure for us by His suffering, death, and resurrection, etc.  But if the work remained concealed so that no one knew of it, then it would be in vain and lost.  That this treasure, therefore, might not lie buried, but be appropriated and enjoyed, God has caused the Word to go forth and be proclaimed, in which He gives the Holy Ghost to bring this treasure home and appropriate it to us.  Therefore sanctifying is nothing else than bringing us to Christ to receive this good, to which we could not attain of ourselves.
 


The Church, therefore, to the end of time is "slain", i.e., suffers exceedingly, because of the Gospel.  Jesus says:

These things I have spoken unto you, that in me yemight have peace.  In the world ye shall have tribulation:  but be of good cheer; I have overcome the world.


10.  And they cried with a loud voice, saying, How long, O Lord, holy and true, dost thou not judge and avenge our blood on them that dwell on the earth?


The Church truly suffers because of the Gospel.  Jesus says:

These things have I spoken unto you, that ye should not be offended.  They shall put you out of the synagogues:  yea, the time cometh, that whosoever killeth you will think that he doeth God service.
  And these things will they do unto you, because they have not know the Father, nor me.


Yet the Lord is Gracious and does not mind at all these frank pleas of His children in the midst of their suffering.  But hears gladly and answers.  The Apostle St. Peter writes:

Casting all your care upon him; for he careth for you.

The Apostle St. Paul writes:

Be careful for nothing; but in every thing by prayer and supplication with thanksgiving let your request be made known unto God.  And the peace of God, which passeth all understanding, shall keep your hearts and minds through Christ Jesus.

The Apostle St. Paul writes:

Pray without ceasing.

The Rev. Dr. Francis Pieper writes:

As soon as a Christian has been justified by faith and thus has become God=s child, he begins to commune with God.  This personal conversing of the Christian with God is called prayer.  It is altogether Scriptural to define prayer as Athe conversation of the heart with God@ (Ps. 27:8), whether the heart alone communes with God without clothing the prayer in words of the mouth ... or whether the mouth utters the prayer of the heart. ... Prayer, the [consequence] of faith in the remission of sins, is a continuum, the continuous longing of the heart for God; the Holy Ghost, who by faith has made His home in the heart and is the [efficient cause] of prayer, never ceases His activity but unceasingly vivifies and moves the heart.  A Christian prays even when, as often happens while fulfilling his earthly calling, he is not conscious of praying, yes, even when by reason of great sorrow and grief he imagines that he cannot pray.  ...  Prayer has been fittingly compared to the heartbeat of a physical life:  it never ceases.  Luther says:  AWhere there is a Christian, there is the Holy Ghost, who is always engaged in prayer.  For though the Christian does not continually move his lips to utter words, nevertheless the heart is beating and pulsating, like the arteries and the heart in the body, unceasingly sighing:  O dear Father, may Thy name be hallowed, Thy kingdom come, Thy will be done among us and all people, etc.  And as the attacks, trials, and troubles press and crowd harder, also such sighing and begging becomes more urgent, even audible.  So, then, you cannot find a Christian who is not always praying, as little as a living person is without a pulse, which never rests, but beats continuously, though the person may be sleeping or is occupied otherwise, so that he is not aware of its beating.@
 


Indeed, so concerned is our Lord to hear every last concern and prayer of ours that He Himself offers up what fail to offer up because of our infirmities.  The Apostle St. Paul writes:

Likewise the Spirit also helpeth our infirmities:  for we know not what we should pray for as we ought:  but the Spirit itself maketh intercession for us with groanings which cannot be uttered.


11.  And white robes were given unto every one of them; and it was said unto them, that they should rest yet for a little season, until their fellowservants also and their brethren, that should be killed as they were, should be fulfilled.

A.  And white robes were given unto every one of them:  Christ's answer in the midst of suffering is the Justice and Peace of the Cross.  White robes are the sanctification (holiness by the Absolution of the Gospel and faith) and the peace of the Cross.  Peace in the hearts of men comes only when they have Peace with God first through the Sanctification of the Gospel.  The Apostle St. Paul writes:

But we are bound to give thanks alway to God for you, bretheren beloved of the Lord, because God hath from the beginning chosen you to salvation through sanctification of the Spirit and belief of the truth:  Whereunto he called you by our gospel, to the obtaining of the glory of our Lord Jesus Christ.  Therfore, brethren, stand fast, and hold the traditions which ye have been taught, whether by word, or our epistle.  Now our Lord Jesus Christ himself, and God, even our Father, which hath loved us, and hath given us everlasting consolation and good hope through grace, Comfort your hearts, and stablish you in every good word and work.


From this standpoint of Peace with God through the Cross of Christ, Christians are then at peace with their neighbor, even their persecutors.  Jesus says:

But I say unto you, Love your enemies, bless them that curse you, do good to them that hate you, and pray for them which despitefully use you, and persecute you; That ye may be the children of your Father which is in heaven:  for he maketh his sun to rise on the evil and on the good, and sendeth rain on the just and on the unjust.  For if ye love them which love you, what reward have ye?  do not even the publicans the same?  And if ye salute your brethren only, what do ye more than others? do not even the publicans so?  Be ye therefore perfect, even as your Father which is in heven is perfect.


When will Christ avenge their blood?  Christ already has avenged their blood on the Cross.  Christ suffered for the sins of all men on the Cross.  That means He suffered for a man's sins against God, and, a man's sins against his neighbor, and -- and here's the part many Christians forget -- He suffered the a man's neighbor's sins against him, including those who persecute them for the faith.  Justice has been done for all time in the Cross of Christ.  The prophet Isaiah writes:

Behold my servant, whom I uphold; mine elect, in whom my soul delighteth; I have put my spirit upon him:  he shall bring forth judgment to the Gentiles.  He shall not cry, nor lift up, nor cause his voice to be heard in the street.  A bruised reed shall he not break, and the smoking flax shall he not quench:  he shall bring forth judgment unto truth.  He shall not fail nor be discouraged, till he have set judgment in the earth:  and the isles shall wait for his law.


The Justice that Christ establishes here on earth is the Cross.  There all scores were settled between God, man, and neighbor.  Luther writes:

Till He established justice in the earth.  He wants to denote the cross.


B.  and it was said unto them, that they should rest yet for a little season, until their fellowservants also and their brethren, that should be killed as they were, should be fulfilled:  The saints who have suffered before us in order to preserve the Saving Gospel for us rest in their graves until the building of the Church is complete.  Luther writes:


Therefore let no one think or hope that we who are Christians shall have peace on earth or be ride of these enemies.  On the contrary, let us joyfully accept this condition and expect Christendom to be attacked and persecuted without interruption by one enemy after another until the Last Day, not for our own sake but for the sake of our dear brethren who are to be born after us and to come to Christ also.  After all, our fathers also had to suffer for our sakes; and they comforted themselves with the thought that we were to come later, so that christendom might survive.  For this reason they must lie below the ground and wait for their final redemption until we join them (Rev. 6:11).  Why should we want to have it easier than they and not suffer for the sake of our brethren, yes, our own children and children's children?  Better that we suffer for a brief time and allow Turk, pope, tyrants, and all the world to work their mischief on us than to let a single one of our brethren be lost or remain behind!


11.  And I beheld when he had opened the sixth seal, and, lo, there was a great earthquake; and the sun became black as sackloth of hair; and the moon became as blood ... .


"earthquake ... the sun became black as sackloth of hair ... the moon became as

 blood ... ."  These expressions describe the phemonea of a city conquered and razed.  A razed city is a city that is burned, demolished, burned, demolished, and so on, until its reduced to nothing.  The burning launches particulates  into the air that obscure the sun, darkening the land, and turn the moon's light blood red as it passes through the air filled with the ash and particulate.  Such was the case of Jerusalem at its end in AD 70 at the hands of the Roman General Titus.  



Jesus foretold of this outcome for Jerusalem because of its unbelief:


And when he was come near, he beheld the city, and wept over it, Saying, If thou hadst known, even thou, at least in this thy day, the things which belong unto thy peace! but now they are hid from thy eyes.  For the days shall come upon thee, that thine enemies shall cast a trench about thee, and compass  thee round, and keep thee in on every side, And shall lay thee even with the ground, and thy children within thee; and they shall not leave in thee one stone upon another; because thou knewest not the time of thy visitation.


The Jewish scholar and rabbi Chaim Potok writes of the destruction of Jerusalem:

Jerusalem was filled with Jewish dead long before the legions of Rome marched along the dusty roads of Judea and encamped before her walls in 70 C.E. [Common Era, the replacement expression for A.D., Anno Domini {Year of [Our] Lord}] ... The Romans built a siege wall around the city in the first days of July to starve out the remaning defenders. ... The temple caught fire.  It was about the ninth day of the Hebrew month of Av, around the same day as the destruction of the first temple nearly seven hundred years before. ... The temple continued to burn. ... The city was leveled house by house.

Josephus
, the Jewish priest, general, and historian, who was present when Jerusalem was destroyed, writes:

So he [the Roman General Titus] gave orders to the soldiers both to burn and plunder the city; who did nothing indeed that day; but on the next day they set fire to the repository of the archives, to Acra, to the council-house, and to the place called Ophlas; at which time the fire proceeded as far as the palace of queen Helena, which was in the middle of Acra:  the lanes also were burnt down, as were also those houses that were full of the dead bodies of such as were destroyed by famine. ... On the next day the Romans drove the robbers out of the lower city, and set all on fire as far as Siloam.  ... Accordingly, as the people were now slain, the holy house was burnt down, and the city was on fire, there was nothing further left for the enemy to do. ... Now, when Titus was come into this [upper] city, he admired not only some other places of strength in it, but particularly those strong towers which the tyrants, in their mad conduct, had relinquished; for when he saw their solid altitude, and the largeness of their several stones, and the exactness of their joints, as also how great was their breath, and how extensive their length, he expressed himself after the following manner: -- "We have certainly had God for our assistant in this war, and it was no other than God that ejected the Jews out of these fortifications; for what could the hands of men, or any machines, do towards overthrowing these towers!"  ... To conclude, when he entirely demolished the rest of the city, and overhthrew its walls, he left these towers as a monument of his good fortune, which had proved his auxiliaries, and enabled him to take what could not otherwise have been taken by him. ... Caesar gave orders that they should not demolish the entire city and temple, but should leave as many of the towers standing as were of the greatest eminency; that is, Phasaelus, and Hippicus, and Mariamne, and so much of the wall as enclosed the city on  the west side.  This wall was spared, in order to afford a camp for such as were to lie in garrison; as were the towers also spared, in order to demonstrate to posterity what kind of city it was, and how well fortified, which the Roman valour had subdued; but for all the rest of the wall, it was so thoroughly laid even with the ground by those that dug it up to the foundation, that there was left nothing to make those that came thither belive it had ever been inhabited.  This was the end which Jerusalem came to by the madness of those that were for innovations; a city otherwise of great magnificence, and of mighty fame among all mankind.


The destruction of Jerusalem was complete.  A temple to Zeus was built on the site of the temple and a new city built in place of Jerusalem called Aelia Captilolina.


But why should the destruction of Jerusalem be included in a chapter and the second half of human history, the New Testament era?  The destruction of Jerusalem is certainly a part of the New Testament era because it occurred in the New Testament era.  More importantly, it is one of the most significant events in the New Testament era because it lies at the beginning of the Great Tribulation, namely, the Era that began with the Murder of God on the Cross.  It is a consequence of the Murder of God and the subsequent impenitence for the Murder of God.  The prophet Daniel writes:

And at that time shall Michael stand up, the great prince which standeth for the children of thy people: and there shall be a time of trouble [tribulation], such as never was since there was a nation even to that same time ... .


What is this Great Tribulation that moves St. Michael to arise?  This Great Tribulation is the Murder of God and the Murder of St. Michael’s and all angels’ Captain
 on the Cross.  For what greater trouble could there be than a time when men murder God?  In the wake of the Murder of God came the destruction of Jerusalem.  Jesus says in Psalm 69 that Jerusalem was destroyed, and, worse, the Judgement of Israel for its impenitence obtained, because of its despising the Messiah:

Reproach hath broken my heart; and I am full of heaviness:  and I looked for some to take pity, but there was none; and for comforters, but I found none.  They gave me also gall for my meat; and in my thirst they gave me vinegar to drink.  Let their table become a snare before them:  and that which should have been for their welfare, let it become a trap.
  Let their eyes be darkened, that they see not; and make their loins continually to shake.  Pour thine indignation upon them, and let thy wrathful anger take hold of them.  Let their habitation be desolate; and let none dwell in their tents.  For they persecute him whom thou has smitten; and they talk to the grief of those whom thou hast wounded.  Add iniquity unto their iniquity:  and let them not come into thy righteousness.  Let them be blotted out of the book of the living, and not be written with the righteous.


The extension of time to repent came purely at the Mercy of God in the midst of them murdering Him while He prayed for them the Cross.  The Rev. Dr. John Gerhard writes:

... Christ prayed for His crucifers:  Father, forgive them, He says, for they know not what they do, the first word which Christ spoke on the cross.  In the Old Testament, as the sacrifice was being offered, the high priest at the same time had to instruct the people about its true benefit.  Christ, the High Priest of the New Testament, also does this; and He teaches that this His sacrifice is intended for the forgiveness of sins.  Also, since Christ suffered not for himself but for us ... He, as it were, forgets His agony and concerns Himself with us human beings and prays that God would forgive us for what we were doing to Him.  He thus here portrays Himself as our true Advocate, 1 John 2, who pleads on our behalf before the heavenly Father with the power of His sacrifice.  He holds before Him, as it were, His wounds and petitions that God would allow His wrath to abate.  Just as in those times Christ’s petition was so powerful that many of those who helped crucify Him were converted and the remainder were given forty more whole years in which to repent, ... so now Christ’s intercession retains its power to this very day.  For we should not think that Christ was praying [only] for the Jews and soldiers who at that timed [sic] crucified Him.  Rather, this prayer applies to us all.  He was crucified for the sake of all our sins, Isa. 53; and with our sins we caused Him pain and effort, Isa. 43.  And if we still at times go forth with confidence (brashness) and don’t realize what we are doing – that is, we don’t realize the consequence of lying in sin, nor do we consider what a serious matter the wrath of God is – behold, with His intercession Christ presents the very best and obtains so much that God grants time for repentance and does not so quickly destroy with His wrath.  Ponder here also the incomprehensible patience of Christ, how He in His distress also prayed for His worst enemies who dealt with  Him so pitiably and horribly.  They had affixed Him with nails so hat He could do not other good for them.  Only His tongue remained which even so, because of torture, stuck to the roof of His mouth, Psa. 22.  Yet, He used it still to pray for His crucifers.  Indeed, how distant are those from this example of Christ who do not pray for their enemies.  Even more distant are those who return evil with evil.  Farthest away of all are those who deliberately offend their neighbors.  From this, God graciously preserve us.  Amen.
 


But, alas, many of the people of Judah despised Christ's Mercy issuing from His Prayer on the Cross in the midst of Suffering for their sins and the sins of all men.  The time of Mercy ran out and there was no remedy.
  "Add iniquity unto their inquity:  and let them not come into thy righteousness."  Psalm 69:27.  Where the Absolution of sin is refuesed, inquity continually adds to inquity and its condemnation heaps up unto eternity.  The Apostle St. John, therefore,  includes the destruction of Jerusalem because it is one of the most signifcant events in the New Testament era.


13.  And the stars of heaven fell unto the earth, even as a fig tree casteth her untimely figs, when she is shake of a might wind.  14.  And the heaven departed as a scrool when it is rolled together; and every moutain and isalnd were moved out of thier places.


... stars of heaven fell unto the earth:  This language describes civic events and is consistent with the destruction of Jerusalem, which was a civic event of ruin without peer in the world, let alone the New Testament era.   This expression describes the complete collapse of Jerusalem and Judah as a nation.  The prophet Isaiah describes this judgment upon Judah for his rejecting of the Messiah:

And the host of heaven shall be dissolved, and the heaven shall be rolled together as a scroll:  and all their host shall fall down, as the leaf falleth off from the vine, and as a falling fig from the fig tree.  For my sword shall be bathed in heaven:  behold, it shall come down upon Idumea
, and upon the people of my curse, to judgment.


While other commentators believe Isaiah speaks here of the destruction of the world at the end of the age when Christ returns again in glory, Luther writes that this speaks not of the destruction of the world, but of the destruction of Jerusalem.  While the other commentators interpretations do not violate the analogia fidei
, Luther's interpretation is to be preferred for the following reaons:

A.  The transfer of the Jewish Kingdom to the Church:  According to Luther, chapters 34 speaks fittingly of the destruction of Jerusalem because it speaks of the "transfer of the Jewish kingdom to the church."  That understanding is quite fitting because that came about in this period, punctuated dramatically of the destruction of Jerusalem, fitting the language of civic and national collapse used by the prophet Isaiah -- and in Revelation 6 by the Apostle St. John.

B.  The language used is the descriptive language of warfare and cities razed, as was Jerusalem after the coming of the Messiah and His rejection by the Jews.

C.  The exhortation to Israel is also reflective of the address to Israel by Moses, prophesying their unfaithfulness and apostasy.  "Give ear, O ye heavens, and I will speak; and hear, O earth, the words of my mouth."  The Book of Isaiah begins with this Mosaic summons of Israel:  "Hear, O heavens, and give eaer, O earth:  for the LORD hath spoken.  I have nourished and brought up children, and they have rebelled against me."  Isaiah 1:2.  Stoeckhardt:  "The Song of Moses in Deut. 32 begins similarly.  The content is also similar to that of Isaiah's initial utterance.  It reminds Israel of God's many kind deeds, censures Israel's apostasy and ingratitude, threatens punishment, exile, rejection, but then closes with reference to the grace and redemption of the New Testament.  Just as Moses does there, so here Isaiah calls upon heaven and earth to be witnesses, to observe closely what he is telling his people.  Heaven and earth have been existing from times long past and have witnessed Israel's entire history.  Thus they are in a position to bear witness as to about what God is remonstrating his people and about what he now wants to tell it.  They are witnesses to all that God has done to his people.  They are also witnesses to all that Israel has done to God.  And so they must approve of the judgment, of the severe judgment that God is pronouncing upon his people.  Heaven and earth, which have experienced and witnessed everything that has occurred on earth and under heaven, stand as witnesses at God's side when God enters into judgment with sinful human beings."
  Dr. Stoeckhardt writes on Moses' words in Deuteronomy 32:  "We here have the song, which Moses taught the children of Israel.  This song with a few strokes of the pen describes the past and futur ehistory of Israel.  At first he reminded them that God is faithful, and righteous.  His works are unpunishable, as Israel had experienced.  God found them in the wilderness, and there adopted them to be His own people, gave them the law, protected them like the apple of the eye, and carried them on eagle's wings. ... But Israel will repay this goodness of the Lord with evil.  When they have become satisfied, fat and strong, they will forget their God, and will sacrifice and serve the non-gods, the idols of the heathen, and through their idolatry the wrath of God. ... The history of Israel takes the following turn of events:  God chosen this people, but they reject their God, and therefore God will finally reject them.  Moses speaks of the ultimate rejection of Israel in the second half of his song.  It is a foolish people, which will not understand, being full of gall, bitterness, and wickeedness.  Therefore will God, their Rock, sell them and deliver them into hands of their enemy, and finally repay them with vengeance."

C.  Chapter 34 is followed by the readily recognized Messianic Chapter 35, an excerpt of which is readily recognizable:  "Then shall the eyes of the blind shall be opened, and the ears of the deaf shall be unstopped.  Then shall the lame man leap as an hart, and the tongue of the dumb sing:  for in the wilderness shall waters break out, and streams in the desert."  Isaiah 35:6.  The Apostle St. Matthew writes:  "Now when John had heard in the prison the works of Christ, he sent two of his disciples, And said unto him, Art thou he that should come, or do we look for annother?  Jesus answered and said unto them, Go and shew John again those things which ye do hear and see:  The blind receive their sight, and the lame walk, the lepers are cleansed, and the deaf hear, and the dead are raised up, and the poor have the gospel preached to them.   And blessed is he, whosoever shall not be offended in me."

Luther writes on Isaiah 34:1-5:



1. Draw near, O nations, to hear, and hearken, O peoples! Let the earth listen.



The next two chapters bring us up to the remarkable story of Sennacherib. I simply take these two chapters to deal with the transfer of the Jewish kingdom to the church. The first chapter deals with the last destruction. For the Jews, trusting in past promises, were simply unwilling to listen to the new teaching concerning Christ, because in their excessive and secure presumption they dashed against the Cornerstone, and because of this they deserved the supreme and final destruction by the Romans.


Draw near, O nations, to hear, and hearken, O peoples! This is a general admonition addressed to the Jews, whereby the prophet calls on them to hear the coming wrath and rage of God, as if to say: “You are about to hear great and terrifying things about the sword of the Lord.”


Let the earth listen, and all that fills it, that is, whatever is in it. This great threat has caused many to think that this refers to the destruction at the Last Judgment. ...  I do not accept this, because of what follows.

2. For the Lord is enraged against all the nations. This is a general sword against Jews and Gentiles, because they held a general hatred against Christ and His Word.

Against all their host, that is, their army and people. For every affair has its own host, as the heaven has its stars. Observe: In the Scriptures “host” denotes every kind of endeavor. Ovid says: “The love of study is a kind of host,”2 and Job 7:1 says: “The life of man is warfare,” that is, hard service. In short, every kind of endeavor or task, whatever endeavor and task you will. Those who in Hebrew are called its soldiers because they engage in it. So here “host,” pursuing various endeavors—priesthoods, religions, etc.—denotes everything that was in opposition to the Word of God. 

He has doomed them. The Jews were put out and given over to physical slaughter as sheep of the slaughter. To put out is to destroy down to the foundation and beyond restoration....

;3. Their slain shall be cast out. This happened to the people of Jerusalem, that neither time nor place for burial was given them. “They will not be buried with appropriate rites.” According to Josephus, pestilence and stench arose from the unburied corpses.3

The mountains shalt flow with blood, that is, there will be so great a supply of corpses that the mountains will become soaked with blood.


4. All the host of heaven shall rot away. Here you have a new Hebrew theme, which is difficult for Latins to understand. He calls the religion of the Jews the host of heaven. The religion of other nations is of the earth, just as the religion of our monks is of the earth. In Daniel the priests and chief priests, the teachers and prophets themselves are called stars of heaven. As in Dan. 12:3, the prophet compares the prophets and teachers to the stars of heaven. He is speaking, however, concerning the destruction by the Romans, when the religion, worship, and priesthood were of no benefit to them without the hearing of the Word, but became rotten, had to fall into decay, and were transferred to the Gentiles.

And the skies roll up like a book. A book, that is, a scroll. For books and larger sheets were rolled up on a rod. So the sky that is stretched over the Jews in their smugness will be rolled up and hidden, and will clearly not be in use, as a rolled up scroll is no longer read. So also all their religious pomp will perish and be consigned to oblivion. The Jews do not now have a priesthood and a religion, but we Gentiles have them.

All their host shall fall. These are very plain words that are spoken concerning the most holy nation of the Jews. They show that just as the most beautiful leaves fall in winter, so the most excellent Levites, priests, and aristocrats have fallen and died. He calls them shoots of the vine and the fig tree, however, indicating that theirs is not a divinely made ingrafting into some splendid tree, and they were finally cut off because of unbelief, as we read in Rom. 11:20.


5. For My sword has drunk its fill in the heavens. This is a Hebrew idiom. In Deuteronomy we read (Deut. 32:42): “My sword shall devour flesh,” and it is drunk with blood. The sword being drunk is an indication of a great slaughter, where the sword not only gets wet, but where it is drunk and drenched through and through.


Behold, it descends for judgment upon Edom. It is this sword in heaven that will descend and devour all ungodly peoples. The Edomites attached themselves to the Jews, and so they were all likewise slain as by the wrath of God. Upon the people I have doomed. Some construe this as metonymy and understand it as referring Edom to a remnant people who were not of the Jewish people.4 My opinion: Idumea was allied with the Jews and suffered the same fate.


Likewise, Jesus speaks of the destruction of Jerusalem in His little apocalypse:

Immediately after the tribulation of those days shall the sun be darkned, and the moon shall not give her light, and the stars shall fallen from heaven, and the powers of the heavens shall be shaken ... .




The Apostle St. Paul writes:

And this word, Yet once more, signifeth the removing of those things that are shaken, as of things that are made, that those things which cannot be shaken may remain.  Wherefore we receiving a kingdom which cannot be moved, let us have grace, whereby we may serve God acceptably with reverence and godly fear:  For our God is a consuming fire.

Israel, the spiritual and temporal Kingdom of God on earth, is replaced with the Church, God's spiritual Kingdom on earth lacking any civic component, hence, nothing "made".  Because the Church is spiritual only, i.e., composed only of believers through the Gospel and not some civic kingdom
, there is nothing to be shaken because not even the gates of Hell can prevail against the Church.

In all these passages Peter is the representative of the entire assembly of apostles [and does not speak for himself alone, but for all the apostles], as appears from the text itself.  For Christ ask not Peter alone, but says: Whom do ye say that I am?  And what is here said [to Peter alone] in the singular number:  I will give unto thee the keys; and whatsoever thou shalt bind, etc., is elsewhere expressed [to their entire number], in the plural Matt. 18, 18:  Whatsoever ye shall bind etc.  And in John 20, 23:  Whosesoever sins ye remit, etc.  These words testify that the keys are given alike to all the apostles, and that all the apostles are alike sent forth [to preach]. ... Therefore it is necessary that in these passages Peter is the representative of the entire assembly of the apostles, and for this reason they do not accord to Peter any prerogative, aor superiority, or lordship [which he had, or was to have had, in preference to the other apostles].  ... However, as to the declaration:  Upon this rock I will build My Church, certainly the Church has not been built upon the authority of man, but upon the ministry of the confession which Peter made, in which he proclaims that Jesus is the Christ, the Son of God.  He accordingly addresses him as a minister:  Upon this rock, i.e. upon this ministry [Therefore he addresses him as a minister of this office in which this concession and doctrine is to be in operation, and says:  Upon this rock, i.e., this preaching ministry.]


15.  And the kings of the earth, and the great men, and the rich men, and the chief captains, and the mighty men, and every bondman, and every free man, hid themselves in the dens and in the rocks of the mountains; 16.  And said to the mountains and rocks, Fall on us, and hide us from the face of him that sitteth on the throne, and from the wrath of the Lamb
:


Because Christ's Second Coming comes suddenly, there is no time to flee or to hide.  This description speaks not of Christ's Second Coming, but of the flight desired to flee Jerusalem upon its destruction.  Jesus says:

Wherefore if they shall say unto you, Behold, he is in the desert; go not forth:  behold, he is in the secret chambers; believe it not.  For as the lightning ocmeth out of the east, and shineth even to the west; so shall also the coming of the Son of man be.  ... But as the days of Noe were, so shall also the coming of the Son of man be.  For as in the days that were before the flood they were eating and drinking, marrying and giving in marriage, until the day that Noe entered into the ark.  And knew not until the flood came, and took them all away; so shall also the coming of the Son of man be.  Then shall two be in the field; the one shall be taken, and the other left.  Two women shall be grinding at the mill; th eone shall be taken, and the other left.  Watch therefore:  for ye know not what hour your Lord doth come.


Regarding the destruction of Jerusalem, however, Jesus does speaking of fleeing:

When ye therefore shall see the abomination of desolation, spoken of by Daniel the prophet, stand in the holy place, (whoso readeth, let him understand:) Then let them which be in Judaea flee into the mountains:  Let him which is on the housetop not come down to take any thing out of his house:  Neither him which is in the field return back to take his clothes.  And woe unto them that are with child, and to them that give suck in those days!  But pray ye that your flight be not int he winter, neither on the sabbath day:  For then shall be great tribulation, such as was not since the beginning of the world to this time, no, nor ever shall be.

Likewise, on the Road to Golgotha Jesus said:

Daughters of Jerusalem, weep not for me, but weep for yourselves, and for your children.  For, behold, the days are coming, in the which they shall say, Blessed are the barren, and the wombs that never bare, and the paps which never gave suck.  Then shall they begin to say to the mountains, Fall on us; and to the hills, Cover us.  For if they do these things in a green tree, what shall be don ein the dry?


The abomination of desolation is the defilement and end of the Levitical Priesthood.  The Rev. James B. Jenson writes:

1. The abomination of desolation.   Abomination – From the Greek New Testament, “a foul thing… a detestable thing…” (Thayer’s Grk. – Eng. Lexicon)  Desolation from the Greek New Testament – “a making desolate, desolation…” (Ibid.) We note, then, that Jesus is speaking of some foul or detestable thing which causes the place to be desolate. What is the place which is desolate of what?

2. The place is the Temple in Jerusalem, the center of Israel’s life.

A. The Temple; God’s institution. “The LORD said to Moses, 2 ‘Speak to the people of Israel, that they take for me a contribution. From every man whose heart moves him you shall receive the contribution for me… 8 And let them make me a sanctuary, that I may dwell in their midst. 9 Exactly as I show you concerning the pattern of the tabernacle, and of all its furniture, so you shall make it.’”   

B. The contents of the Temple.

1.) God Himself.  “…let them make me a sanctuary, that I may dwell in their midst. 9 Exactly as I show you concerning the pattern of the tabernacle, and of all its furniture, so you shall make it.”   

2.) The Levitical Priesthood, God’s institution. “The people of Israel shall pitch their tents by their companies, each man in his own camp and each man by his own standard. 53 But the Levites shall camp around the tabernacle of the testimony, so that there may be no wrath on the congregation of the people of Israel. And the Levites shall keep guard over the tabernacle of the testimony.”  

3. Dan. 9:27; 11:31; 12:11.  These passages speak of the time of the desolation of the Holy Place; the Temple. What time is that?

A. It comes when the “anointed one” is cut off. Dan. 9:27.

B. It comes a long age before the Second Advent. Daniel 12:5-13.

4. The detestable thing and the desolation. The detestable thing is the illegitimate priesthood which causes the desolation of the holy place, the Temple. The desolation is God’s removal of His gracious presence from the Temple. Abominations in public worship will not be blessed with the gracious presence of God.

Following are excerpts from Josephus’, a Jewish historian, rabbi, and general, who was an eyewitness to the events. Here follows his description of the end of the legitimate priesthood and the desolation of the Temple. In his description we also learn the reason why Jesus said “flee” when you see the “abomination” standing in the holy place. The events occurred in 70 AD.

Civil disorder; the people themselves set up the illegitimate priesthood. “There were besides disorders and civil wars in every city; and all those that were at quiet from the Romans turned their hands against another… At the first this quarrelsome temper caught hold of private families, who could not agree among themselves; after which those people that were the dearest to one another, brake through all restraint with regard to each other, and every one associated with those of his own opinion, and began already to stand in opposition to one to another; so that seditions arose everywhere.”
  

The end of the legitimate priesthood.  “6. Now, the people were come to that degree of meanness and fear, and these robbers (an insurgent band of Israelites) to that degree of madness that these last took upon them to appoint high priests. So when they had disannulled the succession, according to those families out of whom the high-priests used to be made, they ordained certain unknown and ignoble persons for that office, that they might have their assistance in their wicked undertakings; for such as obtained this highest of all honors, without any desert, were forced to comply with those that bestowed it on them.” (p294)

The sanctuary desecrated. “Those men made the temple of God a stronghold for them, and a place wither they might resort, in order to avoid the troubles they feared from the people; the sanctuary was now become a refuge, and a shop of tyranny.” (p294)

The high priest. “By fortune, the lot so fell as to demonstrate their iniquity after the plainest manner, for it fell upon one whose name was Phannias,…  He was a man not only unworthy of the high priesthood, but that did not well know what the high-priesthood was; such a mere rustic was he!  …they also put upon him the sacred garments, and upon every occasion instructed him what he was to do. This horrid piece of wickedness was sport and pastime with them,…” [Note: Josephus is not clear whether this man was a Levite or not, only that he came from a “pontifical” tribe. In either case the office was obtained illegitimately and through the murder of the legitimate candidates.] (p295)

The assessment of the Ananus the legitimate priest. “ ‘Certainly, it had been good for me to die before I had seen the house of God full of so many abominations, or these sacred places that ought not to be trodden upon at random, filled with the feet of these blood-shedding villains;…’” (p296, emphasis added)  “‘I must say that submission to foreigners may be borne because fortune hath already doomed us to it, while submission to wicked people of our own nation is too unmanly, and brought upon us by our own consent.’” [Note: Ananus tried to mount an opposition force, but it failed and he was killed.] (p298, emphasis added) 

Excerpts on the carnage in the city. “The zealot also joined in the shouts raised by the Idumeans; …they made use of their weapons against those that had shut the gates against them, and acted in the same manner as to those that supplicated for their lives, and to those that fought them, insomuch that they ran through those with their swords… Now there was at present neither any place for flight nor any hope of preservation; [Recall Jesus’ word; “flee!”] but as they were driven one upon another in heaps, so were the slain. Thus the greater part were drive together by force, as there was now no place of retirement, and the murderers were upon them; and, having no other way, threw themselves down headlong into the city;… An now the outer temple was all of it overflowed with blood;… Now after these were slain, the zealots and the multitude of the Idumeans fell upon the people as upon a flock of profane animals, and cut their throats; and, for the ordinary sort, they were destroyed in what place soever they caught them.” (p312 - 314, emphasis added)

Josephus comments. “I cannot but think that it was because God had doomed this city to destruction, as a polluted city, and was resolved to purge his sanctuary by fire,…” (p314)

Summary: The Israelites themselves through civil disorder brought the “abomination” into power. It was not the Romans. The dissolution of the legitimate priesthood and its replacement with the tyrants puppet is the abomination. This caused the desolation followed by the carnage of civil disorder; Jew against Jew, Israelite against Israelite. Finally the Romans, led by Titus, completed the destruction of both the city and the Temple. This was the end of Israel. They were destroyed never to rise again. Present day Israel is not the Israel of the Bible. It is simply another political state in the world.


We return to Jesus' Words:

When ye therefore shall see the abomination of desolation, spoken of by Daniel the prophet, stand in the holy place, (whoso readeth, lethim understand:) Then let them which be in Judaea flee into the mountains:  Let him which is on the housetop not come down to take any thing out of his house:  Neither him which is in the field return back to take his clothes.  And woe unto them that are with child, and to them that give suck in those days!  But pray ye that your flight be not int he winter, neither on the sabbath day:  For then shall be great tribulation, such as was not since the beginning of the world to this time, no, nor ever shall be.

This reminds of the words of Daniel the prophet:

And at that time shall Michael stand up, the great prince which standeth for the children of thy people:  and there shall be a time of touble, such as never was since there was a nation even to that same time:  and at that time thy people shall be delivered, every one that shall be found written in the book.


Daniel speaks of the great tribulation in the life of Israel because it was the time when Israel murdered God on the Cross and the wake of that lese majeste, the judgment on the people in the destruction of Jerusalem and Judah.


17.  For the great day of his wrath is come; and who shall be able to stand?

A.  For the great day of his wrath is come.

The greatest day of God's wrath
 and His Mercy
 is the Cross of Christ.  In the Cross of Christ we see the Day of the Lord par excellence because there we see the Lord's full wrath over sin poured out upon His Only-Begotteon Son in our place and His Greatest Mercy because God Himself bore His wrath for our sins and not we.  The Rev. Dr. Francis Pieper writes:

According to Scripture, Christ's death reveals both God's love and God's wrath.  This truth is brought out in this very passage, Rom. 5:8-11:  "Hated by God (Deo invisi, lying under God's wrath), we were reconciled to God."  Love prompts God to reconcile us to Himself by the death of His Son, that is, to render satisfaction to His punitive justice.  Scripture teaches that God's compassioante will or love does not preclude the settlement with the righteousness of God, but includes it.


 The bulk of the people of Jerusalem and Judah, however, sadly, opted not for the Day of the Lord par excellence but the wrath of God unhindered because of their sin of rejecting their salvation in God's Messiah, Jesus of Nazareth.   Imagine, therefore, living through these dreadful events.  Certainly it would shake one to his foundation.  It is akin to witnessing the horrifying destruction of Sodom and Gomorrah, which witness turned Lot’s wife into a pillar of salt because it was so dreadful
, or, perhaps, more to the point, standing upon the cusp of the rim of the lake of eternal fire as the vortex of God’s everlasting wrath rushes down from above in torrents upon the damned.  For the bulk of the people of Jerusalem were suffering the “second death”
, i.e. eternal damnation, because of their unrelenting rejection of the Savior
 and the persecution of Him by the persecution of His Church
.  Jesus prophesied this sad outcome in Psalm 69:

Reproach hath broken my heart; and I am full of heaviness:  and I looked for some to take pity, but there was none; and for comforters, but I found none.  They gave me also gall for my meat; and in my thirst they gave me vinegar to drink.  Let their table become a snare before them:  and that which should have been for their welfare, let it become a trap.
  Let their eyes be darkened, that they see not; and make their loins continually to shake.  Pour thine indignation upon them, and let thy wrathful anger take hold of them.  Let their habitation be desolate; and let none dwell in their tents.  For they persecute him whom thou has smitten; and they talk to the grief of those whom thou hast wounded.  Add iniquity unto their iniquity:  and let them not come into thy righteousness.  Let them be blotted out of the book of the living, and not be written with the righteous.


B.  and who shall be able to stand?


This part of the verse confirms that St. John the Apostle is writing about the time of the Crucifixion of Christ.  The Cross is God's Greatest Day of Wrath as well as His Greatest Day of His Mercy.  The prophet Malachi uses the expression to describe the First Advent of Christ:

Behold, I will send my messenger, and he shall prepare the way before me:  and the Lord, whom ye seek, shall suddenly come to his temple, even the messenger of the covenant, whom ye delight in:  behold, he shall come, saith the LORD of hosts.  But who may abide the day of his coming?  and who shall stand when he appeareth? for he is like a refiner's fire, and like a fullers' soap ... .


This passage is read during the Advent season because it prophesies the First Advent of Christ.  The messenger who prepares the way is St. John the Baptist.  The Lord, of course, is the Messiah.  The Rev. Dr. P. E. Kretzmann writes:

V. 1.  Behold, I will send My messenger, the special prophet spoken of Is. 40, 3, the passage upon which the present statement is evidently founded, and he shall prepare the way before Me, Mark 1,3; and the Lord whomye seek, for whose coming they were so anxiously waiting, shall suddenly come to His Temple, to dwell in the midst of His people, of His Church, even the Messenger of the Covenant, the greaet Angel of the Lord, the Son of God Himself, whom ye delight in, namely, all those who still desire the covenant of the Lrod with His people to be fulfilled.  Behold, so the announcement is once more made with impressive solemnity, He shall come, saith the Lord of hosts.  This is the preaching of repentance in order to prepare the hearts for the great advent of Jehovah.  V. 2.  But who may abide the day of His coming? be able to endure that Day of Judgment upon the disobedient and secure?  Cp. Matt. 3, 8-12; Luke 3, 9.  And who shall stand when He appeareth?  Cp. Joel 2, 11.  For He is like a refiner's fire, which separates the dross from the pure metal, and like fullers' soap, the entire Messianic period being a time of testing and judgment, John 9, 39, culminating in the day of the final Judgment ... .


Because St. John the Apostle alludes here to Christ's First Advent, Revelation 6:17 refers to Christ's First Advent and the entire New Testament era.
***



�Ecce homo!("Behold the Man!")


Pontius Pilate presenting a scourged Christ to the people.


Antonio Ciseri, 1871.
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	�The Ante-Nicene Fathers, Translations of the Writings of the Fathers down to A.D. 325, American Reprint of the Edinburgh Edition, Volume I, The Apostolic Fathers, Justin Martyr, Irenaeus, eds. Alexander Roberts, James Donaldson, Edinburgh:  T&T Clark, Grand Rapids:  Wm. B. Eerdmans PUblishing Co., reprinted Octboer 1989, p. 493


	�Exegetical Lectures on the Revelation of St. John, tr. the Rev. H. W. Degner, Ft. Wayne:  Concordia Theological Seminary Press, 1981, pp. 23, 24.


	�“Having then gifts differing according to the grace that is given to us, whether prophecy, let us prophesy according to the proportion of faith.”  Romans 12:6.  “The inerrancy of the Holy Scriptures carries with it absolute assurance of the fact that all passages from both the Old and the New Testament which deal with the same matter, and to the extent in which they treat of the same matter, must be considered as being in full agreement with one another -- analogia (the correct relation, agreement) Scripturae, parallelismus realis.  Any exposition of a passage, therefore, which does not agree with all its parallels is untenable.”  Ludwig Fuerbringer, Theological Hermeneutics, An Outline for the Classroom, St. Louis: Concordia Publishing House, 1924, p. 15.  


	�Popular Commentary of the Bible, The New Testament, Volume II, The Epistles of the Apostle Paul, The Epistle to the Hebrews and the Catholic Epistles, The Book of Revelation, St. Louis:  Concordia Publishing House, no date, p. 610.


	�Luther’s Works, Vol. 23, 418.


	�“This controversy [the Pelagian Controversy] take sits name Pelagius [“a British monk, lived in the beginning of the fifth century. ”] , who, to combat those who made the doctrines of free grace and of the total depravity of the human heart a license for sinning and to create a motive for monkish ascetism, insisted much more strongly than other teachers of the Church before him on the existence of natural moral powers in fallen man. ... Pelagius taught:  Man’s nature is not depraved since Adam’s Fall, but, on the contrary, is still in its original state, a state of indifference morally, without virtue or vice and capable of both, and it depends solely on the will of the individual to develop the moral germs of his nature and to be saved.  ... real grace, according to Pelagius, was not needed to save man, and salvation by Christ was rather a superfluous exertion on the part of God.  The very essence of the Christian religion was destroyed by this system and naturalism substituted, though probably the author was not aware of this fact.”  Concordia Cyclopedia, p. 573, s. v. “Pelagian Controversy”, in brackets, p. 575, s. v. “Pelagius”.  


	�Christian Dogmatics, Vol. 1, p. 490.  Dr. Pieper adds in a footnote to this section.  “Dr. L. T. Townsend relates the following in Bible Theology and Modern Thought, 1883, p. 162:  ‘A friend of Voltaire [a great cynic and skeptic emblematic of the dreadful hubris of the period of the Enlightenment, which ushered in amongst other wickedness the French Revolution] once wrote him these words:  “I have succeeded in getting rid of the idea of hell.”  Voltaire replied:  “Allow me to congratulate you; I am far from that.”’”  ibid., p. 490, footnote seven, amplification in brackets added.


	�Menno Simons’, one of the radical reformers, entire argument against Baptism was that not all Baptized believed.  Hence, Baptism had no power to create faith and save.  “[The church fathers] taught him that children needed baptism to be cleansed from original sin.  But when Menno compared this teaching with the Scriptures he found a clear conflict, for did not the Scriptures teach that the blood of Christ the Redeemed, and not the water of baptism, was the only means for cleansing from sin?  The church fathers were wrong. ...  Having arrived at the end of his diligent search with no proof that infant baptism was based on the Word of God, Menno concluded that ‘all were deceived about infant baptism’ – the Catholic Church, priests at Pingjum, the church fathers, the reformers – and that baptism on confession of faith alone was Scriptural.  This momentous decision was the most significant one in Menno’s entire career, for it sealed the breach with the Catholic Church and ultimately led him into the circle of the Anabaptists. ... Anabaptists alone among the religious groups of the day denied the need for infant baptism and based membership in the church upon a personal experience of salvation of which water baptism was merely the outward symbol. (Brief Biography, p, 8) ... ‘And brethren, both of them, the scoundrel as well as the harlot, of whom such illegitimate children are born, have been baptized in their infancy, and they claim therefore to be Christians.  They boast of Jesus Christ and of His crimson blood, but we may see by their fruits what kind of Christians they are and what kind of faith they have.’ (Christian Baptism, p. 251)”  The Complete Writings of Menno Simons, tr. Leonard Verduin, ed. J. C. Wenger, with a biography by Harold S. Bender, Scottsdale, PA, Kitchener, Ontario:  Herald Press, 1956.


	“Mennonite Bodies (Anabaptists [re-baptizers] ... ).  The origin of the Mennonite bodies is traced back to the Anabaptist fanatics, who at the time of Luther, under the leadership of Muenzer, Storch, etc., boasted of celestial revelations, rejected Baptism, subverted the existing forms of government, and caused general confusion for a number of years in Germany and other states of Europe. ... In the course of time the members of these scattered communities, who laid particular stress on the doctrine of believers’ baptism as opposed to infant baptism, found a leader in the person of Menno Simons, a former Roman Catholic priest, who was born in Witmarsun, Holland, about 1496.  He is regarded by the Mennonites, however, not so much as the founder of their sect as a prominent factor in its organization.  The name ‘Mennonite’ dates from 1550.”  Concordia Cyclopedia, eds. Fuerbringer, Engelder, Kretzmann, St. Louis:  Concordia Publishing House, 1927, p. 452, s. v., “Mennonite Bodies”, amplification in brackets added.


	�The Large Catechism, Part Fourth, Of Baptism, Infant Baptism.60-62, 63, Triglotta, pp. 747, 749.


	�“Muenzer, Thomas; b. 1489; preacher at Zwickau 1520; would [fancy himself to] surpass Luther as a reformer; ascetic fanatic and Anabaptist; depreciated the Bible and followed the ‘inner light’ to kill the godless; defeated at Frankenhausen May 5, 1525, and executed.”  Concordia Cyclopedia, p. 528, s. v. “Muenzer, Thomas”, amplification in brackets added.


	�“The death penalty against heresy, idolatry, and blasphemy, and the barbarous custom of the torture were retained.”  The Rev. Dr. Philip Schaff, History of the Christian Church, Volume VIII, Modern Christianity, The Swiss Reformation, Grand Rapids:  Wm. B. Eerdmans Publishing Co., reprinted March 1988, p. 490.  “A girl was beheaded for striking her parents, to vindicate the dignity of the fifth [fourth] commandment.”  ibid., p. 491, amplification in brackets added.  The Reformed Churches number the commandments differently to include as the Second Commandment the prohibition of images, which was an application of the First Commandment to the people of Israel, not a separate commandment.


	�The Large Catechism, Part First.  The Fourth Commandment.141, 142, Triglotta, p. 621, underscore and translation from the Latin in brackets added.


	�ibid., p. 587.


	�Flavius Josephus, Josephus:  Complete Works,  The Wars of the Jews, Book V, Chapter VI.1, tr. William Whiston, Grand Rapids, Michigan:  Kregel Publishing, rpr. 1985, p. 557, underscore and italics added.


	“JOSEPHUS, or more accurately Joseph ben Matthias, was born the year Gaius (better known as Caligula) ascended to the throne of the Roman Empire, A.D. 37, and died sometime after A.D. 100.  He was the son of a priestly family and through his Hasmonean mother could boast of royal blood. ... In brief we can divide his life into two parts, each about thirty-three years in length:  the first half could be described as the life of Joseph ben Matthias and Jewish priest, general, and prisoner; the second half, with some reservations, as the life of Flavius Josephus the Roman citizen and author.  In all fairness we must add that even the Roman Josephus was a Jew and was doubtless writing to honor his fellow countrymen and to defend Judaism.  He never regained the confidence of his own people, however, and even down to modern times has been looked upon as a renegade.”  Josephus:  Complete Works, Foreword, p. VII.


 




















	�Luther’s Works, Vol. 23, p. 418.


	�The Rev. Dr. Eugene F. A. Klug, Church and Ministry, St. Louis:  Concordia Publishing House, 1999, p. 135.


	�Hence, the catechism states:  "THE FOURTH COMMANDMENT THE AUTHORITIES WHOM GOD HAS PLACED OVER US  Thou shalt honor thy father and thy mother, that it may be well with thee, and thou mayest live long on the earth.  What does this mean?  We should fear and love God that we may not despise our parents and masters, nor provke them to anger, but give them honor, serve and obey them, and hld them in love and esteem."  The Small Catechism, p. 64, underscore added.


	�The City of God, Book 15, Chapter 16, paragraph 2, A Select Library of the Nicene and Post-Nicene Fathers of the Christian Church, Volume II, St. Augustin's City of God and Christian Doctrine, Edinburgh:  T&T Clark, Grand Rapids:  Wm. b. Eerdmans Publishing Co., reprinted May 1988, p. 298.


	�The Large Catechism, The Fourth Commandment.141, 142, Triglotta, p. 621, translation in brackets from the Latin is mine.


	�Exegetical Lectures on the Revelation of Saint John, tr. the Rev. H. W. Degner, Ft. Wayne:  Concordia Theological Seminary Press, 1981, pp. 24, 25.


	�Revelation, p. 96.  


	�Revelation, p. 167.  Brighton does allude to the four chariots in Zechariah.  "After John saw the four horsemen and as he considered their meaning, he may have rememberd and related what he had seen to two visions seen by Zechariah -- one of a horseman and horses (Zech. 1:1-7) and one of four chariots (Zech 6:1-8).  ...  In another vision Zechariah saw four chariots, whose horses were also colored (Zech. 6:1-8).  The horses pulling the first chariot were red, those pulling the second black, those pulling the third white, and those pulling the fourth dappled gray (Zech. 6:2-3).  When asked by the prophet what these chariots and horses meant, an angel replied that they were teh four spirits or the four winds ... of heaven sent out from the presence of God to the four corners of the earth (Zech. 6:5-8).  While no purpose for their going forth is stated, those that went north apparently establisehd peace there (Zech. 6:8).  The purpsoe then of the four chariots was similar to that of the horseman and horses of Zech 1:8:  to patrol the earth and report back to God. ... From place to place and from time to time, God would establish or abolish peace. ... While John in his vision of the four horsemen did not see God's anger, he may well have made the connection between the horsemen ravaging the earth and God's anger, because in the OT God often meted out his anger through disease, warefare, and famine."  ibied., p. 169.


	�Revelation, pp. 96, 97.


	�Revelation, p. 167.


	�"pale as the color of a pers. in sickness as contrasted with his appearance in health ...., so the horse riden by Death ... ."  A Greek-English Lexicon of the New Testament and Other Early Christian Literature, ... Walter Bauer, trs. William F. Arndt, F. Wilbur Gingrich, second edition revised by F. Wilbur Gingrich and Frederick W. Danker, Chicago and London:  The University of Chicago Press, 1979, p. 882, s. v. “xloros”. p. 882.  


	The expression, "You look green", when someone becomes suddenly ill perhaps captures the sense of this word here.


	�Revelation, pp. 168, 169.


	�Quoted in the Rev. Dr. Francis Pieper’s Christian Dogmatics, Vol. III, p. 517.


	�St. John 15:20.


	�Judas was not a novice who erred, but had been in advanced studies with the Lord Himself for four years.  The Rev. Dr. John Gerhard writes:  "This indeed was a terrible turn of events:  that one of the disciples of Christ becomes the betrayer of Christ.  Judas was no ordinary Christian; rather, he was in his fourth year of studies in Christ's school.  He had heard many outstanding sermons from Christ, and he had witnessed many divine miracles accomplished by Christ.  Indeed, he himself had proclaimed Christ's teaching and had confirmed it with miracles, as we can conclude from Matthew 10."  An Explanation of the History of the Suffering and Death of Our Lord Jesus Christ ... tr. the Rev. Elmer M. Hohle, ed., David O. Berger, Malone, TX:  Repristination Press, 1999, p. 75.


	�Judas went to "his own place", namely, a place of his own making, hell.  The Apostle St. Peterl calls hell "his own place" because God intended no man to go to hell.  Christ's Atonement covered all men.  God, therefore, desired all men to be saved.  "Then shall he say also unto them on the left hand, Depart from me, ye cursed, into everlasting fire, prepared for the devil and his angels."  St. Matthew 25:41, underscore added.  “In Matthew 25[:41] Christ says of the Kingdom of Glory that it was prepared for the blessed of His Father from the foundation of the world, hence from the beginning intended for them.  Of the fire of hell, however, Christ says that it was prepared for the devil and his angels.  If men go to hell, they go to a place originally not prepared for them.  ‘Hell was originally not built for men.  [Bengel]’”  The Rev. Dr. Francis Pieper, Christian Dogmatics, Vol. III, p. 498, amplification in brackets and underscore added.
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	�Examination of the Council of Trent, Part II, tr. Fred Kramer, St. Louis:  Concordia Publishing House, 1978, pp. 700, 701, 702, footnotes of the orignal in brackets and underscore added.


	“Chemnitz, Martin, Lutheran theologian.  B. 1522 ... He took the leading part in getting out the Formula of Concord, and the Catalog of Testimonies, which is appended to the Symbolical Books, is essentially his work.... Together with Selnecker and Kirchner, Chemnitz, in 1582, published an Apology of the Book of Concord. ... The most learned theologian of his time was mourned by the whole Lutheran Church; his importance is seen in the Catholic saying that if Chemnitz had not come, Luther had not stood.”  Concordia Cyclopedia, pp. 127, 128, s.v. Chemnitz, Martin.  “‘If the Second Martin had not come, the first would not have prevailed. – 17th Century Adage.’”  The Second Martin:  The Life and Theology of Martin Chemnitz, The Rev. Dr. J. A. O. Preus, St. Louis:  Concordia Publishing House, back cover.


	�The Apology of the Augsburg Confession, Article XXIV. (XII.):  Of the Mass, Of the Term Mass.80, 81, Triglotta, p. 411.


	�Church and Ministry (Kirche und Amt) Witnesses of the Evangelical Lutheran Church on the Question of the Church and the Ministry, C.F.W. Walther, tr. J. T. Mueller, St. Louis:  Concordia Publishing House, 1987, pp. 289, 290.  Church and Ministry is the official position of the Missouri Synod on Church and Ministry from its beginning.  Resolution 7:17A, To Affirm Synod's Official Poistion on Church and Ministry, 2001 convention


	�ibid., p. 290.


	�I Timothy 3:1, amplification in brackets added.


	�Revelation 12:11, amplification in brackets added.


	�Romans 1:16-17.


	�The Large Catechism, Part Second, Of The Creed, Article III.38-39, Triglotta, 689.  	"How can what Christ did for us two thousand years ago -- through His life, death, and resurrection -- become effective in our lives today?  During the Reformation, as also today, some imagined they would experience the Holy Spirit through their own reflections, by enjoying nature, or by ecastic religious experiences.  The comforting truth is that the Holy Spirit works through objective, external, sure, and certain means of grace, through which we receive justification by grace alone, through faith alone, on account of Christ alone."  Concordia, The Lutheran Confessions, A Reader's Edition of the Book of Concord, Revised, updated, and annotated based on the translation by Willliam Hermann Theodore Dau, Gerhard Friedrich Bente, gen. editor, Paul T. McCain, assoc. ed., Edward Engelbrecht, asst. eds., Robert Baker, Gene Edward Veith, St. Louis:  Concordia Publishing House, 2006, second edition, p. 33.


	�St. John 16:33.


	�Compare, for example, the Apostle St. Paul.  ""For ye have heard of my conversation in time past in the Jews' religion, how that beyond measure I persecuted the church of God, and wasted it:  And profited in teh Jews' religion above many my equals in mine ownation, being more exceedingly zealous of the tradition of my fathers."  Galatians 1:13-14


	�St. John 16:1-3.


	�I Peter 5:7.


	�Phlippians 4:6-7.


	�I Thessalonians 5:17.


	�Christian Dogmatics, Vol. III, pp. 76, 77. “127Dividing Prayer into thanksgiving and supplication fully covers the ground ... .  Luther:  >With God we cannot deal in more than two ways, namely, thanksgiving and petition.  In our  thanksgiving we praise Him for the gifts and graces already received; in our petitions we praise Him for the gifts and graces we desire.=@  ibid. p. 77 and p. 77 footnote 127.


	�Romans 8:26.


	�II Thessalonians 2:13-17.


	�Isaiah 42:1-4.


	�Luther's Works, Vol. 17, p. 67.


	�Luther's Works, Vol. 13, pp. 259, 260.


	�St. Luke 19:41-44.


	�Wanderings, Chaim Potok's History of the Jews, New York:  Alfred A. Knopf, 1978, first edition, pp. 218, 220, amplification in brackets added.


	�“JOSEPHUS, or more accurately Joseph ben Matthias, was born the year Gaius (better known as Caligula) ascended to the throne of the Roman Empire, A.D. 37, and died sometime after A.D. 100.  He was the son of a priestly family and through his Hasmonean mother could boast of royal blood. ... In brief we can divide his life into two parts, each about thirty-three years in length:  the first half could be described as the life of Joseph ben Matthias and Jewish priest, general, and prisoner; the second half, with some reservations, as the life of Flavius Josephus the Roman citizen and author.  In all fairness we must add that even the Roman Josephus was a Jew and was doubtless writing to honor his fellow countrymen and to defend Judaism.  He never regained the confidence of his own people, however, and even down to modern times has been looked upon as a renegade.”  Josephus:  Complete Works, tr. William Whiston, Grand Rapids, Michigan:  Kregel Publishing, rpr. 1985, Foreword, p. VII.


	�The Wars of the Jews, Josephus, Complete Works, tr. William Whiston, Grand Rapids:  Kregel Publications, reprinted 1985, Book VI, Chapter VI.3, 585, Book VI, Chapter VII.2, p. 585, Book VI, Chapter IX.1, p. 587, Book VII, Chapter I.1, p. 589, 


	�"... two edicts of Hadrians; the first of these involved the abrogation of the rite of circumcision; the seoncd ordered the buildng of a shrine to Zeus on the site of the Temple, and the rebuilding of the city, which was not to be named Aelia Capitolina."  W. O. E. Oesterley, A History of Israel, Vol, II, Oxford:  Clarendon Press, reprinted 1951, p. 452.


	�Daniel 12:1.


	�Christ is the Captain of the Lord's Hosts, i.e., He is the Angel of the Lord.  And it came to pass, when Joshua was by Jericho, that he lifted up his eyes and looked, and, behold, there stood a man over against him with his sword drawn in his hand:  and Joshua went unto him, and said unto him, Art thou for us, or for our adversaries?  And he said, Nay; but as captain of the host of the LORD am I now come.  And Joshua fell on his face to the earth, and did worship, and said unto him, What saith my lord unto his servant?  And the captain of the LORD’s host said unto Joshua, Loose thy shoe from off thy foot; for the place whereon thou standest is holy.  And Joshua did so."  Joshua 5:13-15, underscore added.  “THE CAPTAIN OF THE ARMY OF THE LORD  Here is reported of a wonderful appearance which Joshua experienced.  By Jericho he saw a Man with a bared sword.  He was Captain of the Lord, which is the host of angels.  This was the Angel of the Lord, who was of like essence with God, the faithful Angel of the covenant, the Son of God who led Israel all the way from Egypt and from Sinai.  He will now with His heavenly host go before the army of Israel and help them in their victory over their enemies.  This is a title that is becoming to Christ to this day, because He is the Captain of the army of the Lord.  With His host of angels He camps about those that fear him, and fights for His Church against the world and devil.”  The Rev. Dr. George Stoeckhardt, Wisdom for Today, Vol. 1, tr. the Rev. Arthur Beck, Ft. Wayne:  Concordia Theological Seminary, p. 160.


	�This fits perfectly Joseph’s description of Jerusalem suddenly besieged by Titus’s armies:  “... for they were come up from all the country to the feast of unleavened bread, and were on a sudden shut up by an army, which, at the very first, occasioned so great a straitness among them, that there came a pestilential destruction, and soon afterward such famine as destroyed them more suddenly.”  ibid., pp. 587, 588, underscore added. 


	�Psalm 69:20-28, underscore added.


	�An Explanation of the History of the Suffering and Death of our Lord Jesus Christ according to the four evangelists, presented so that we may be awakened in the knowledge of the love of Christ and may blessedly grow according to the inner man, tr. Elmer M. Hohle, ed. David O. Berger, Malone, TX:  Repristination Press, pp. 243, 244.


	�"But they mocked the messengers of God, and despised his words, and misued his prophets, until the wrath of the LORD arose against his people, till there was no remedy."  II Chronicles 36:16.  


	“Where vices become the custom, there is no remedy.”  Seneca, Epistles, 39.  Quoted in Luther’s Works, Martin Luther, Vol. 2, p. 319.  “Seneca Lucius Annaeus, c. 4 BC-AD 65.  Roman Stoic playwright, author of essays and nine tragedies.  Born at Cordoba, Spain, he was Nero’s tutor, but lost favour after his accession and was ordered to commit suicide.  His tragedies were accepted as classical models by 16th century dramatists.”  Wordsworth Dictionary of Biography, p. 387, s.v. “Seneca”.  “Stoic, n. [L{atin} Stoicus; Gr.{eek} Stoikos, a Stoic, lit., belong to a colonnade, because Zeno taught under a colonnade, the Poecile at Athens, from stoa, a place enclosed by pillars, a colonnade.] ... a disciple of the philosopher Zeno, who founded a sect about 308 B.C.  He taught that men should be free from passion, unmoved by joy or grief, and submit without complaint to the divine will and unavoidable necessity by which all things are governed.”  The Wordsworth Dictionary of Biography, A Compact Guide to the Worthy and Infamous throughout the Ages, Hertfordshire:  Ware, 1994, p. 1792, s. v. “Stoic”, amplification in brackets within in brackets added.





	�Idumea (Edom) was the last of Jacob's brother, Esau, and his descendants.  Even though cousins, they were constant enemies of Israel.  "Idumea ... Greek name for Edom (Mk. 3:8; Is. 34:5 [RV, RVS: Edom]). ... Edom (... red).  1.  Name given to Esau because he sold his birthright for red pottage (Gn. 25:30).  2.  Descendants of Esau (Ps. 83:6) and their country (Idumea), located at SE border of Palestine (Ju 11:17; Nm 34:3).  Seir in Gn. 36:8; Jos 24:4 Capital: Sela (Petra)." Erwin L. Lueker, The Concordia Bible, p. 66, s. v. Idumea, Idumaea, p. 41, s. v. "Edom".


	�Isaiah 34:4-5.


	�“The divine inspiration of the entire Holy Bible, as a matter of course, implies that all parts of the Scriptures are in harmony with each other.  An exposition, therefore, which does not agree with any doctrine clearly revealed in its sedibus doctrinae cannot be regarded as tenable.  No exposition must contradict the so-called analogia fidei, that is, the ‘certain and clear passages of Scripture.’”   Ludwig Fuerbringer, Theological Hermeneutics, An Outline for the Classroom, St. Louis: Concordia Publishing House, 1924, p. 14. 


	The Rev. Dr. C. F. W. Walther writes:  “The same is true of the interpretation of certain Bible passages.  The only criterion of an incontrovertible ‘prophecy,’ or interpretation of Scripture, which St. Paul demanded is 'Whether prophecy, let us prophesy according to the proportion of faith,' Rom. 12:6.  If, for instance, an exegete does not reach the specific sense of a Bible passage and yet interprets it in such a manner that his interpretation rests on other clear Bible passages, he is indeed mistaken in supposing that a certain teaching is contained in this specific Bible passage, but he is not erring in doctrine.  In like manner he who unconditionally subscribes to the Symbolical Books declares that the interpretations which are contained in the Symbols are 'according to the analogy of faith.'”  Why Should Our Pastors, Teachers and Professors Subscribe Unconditionally to the Symbolical Writings of Our Church, Concordia Theological Monthly, Vol. XVIII, No. 4, p. 242, rpr. Ft. Wayne:  Concordia Theological Seminary Press.


	�Isaiah:  The First Twelve Chapters, tr. Erwin W. Koehlinger, Ft. Wayne:  Concordia Theological Seminary Press, note date, p. 1.


	�Wisdom for Today, Volume I, The Biblical History of the Old Testament, tr. the Rev. Arthur E. Beck, reprint, Ft. Wayne:  Concordia Theological Seminary, no date, pp. 153, 154.


	�St. Matthew 11:2-6.  St. John the Baptist was not wavering, as some assert, but rather his disciples.  So, like the good teacher he was, St. John the Baptist sent his disciples to see for themselves the Messiah and the proofs thereof of him because they wouldn't listen to him.  "For what intent then did he send to ask?  John’s disciples were starting aside from Jesus, and this surely any one may see, and they had always a jealous feeling towards Him. ... For the matter indeed of John’s disciples has been ordered well, and they were gone away assured by the miracles which had just been performed; but there was need after that of remedy as regarded the people.  For although they could not suspect anything of the kind of their own master, the common people might from the inquiry of John’s disciples form many strange suspicions, not knowing the mind with which he sent his disciples.  And it was natural for them to reason with themselves, and say, “He that bore such abundant witness, hath he now changed his persuasion, and doth he doubt whether this or another be He that he should come?  Can it be, that in dissension with Jesus he saith this?  That his former words were spoken vainly, and at random?”  It being the natural for them to suspect many such things, see how He corrects their weakness, and removes these their suspicions.  ...  And in correcting the people, He doth not publish their suspicion, but adds only the solution of the thoughts that were mentally disturbing them: signifying that He knew the secrets of all men.  For He saith not, as unto the Jews, 'Wherefore think ye evil?'  Because if they had it in their minds, not of wickedness did they so reason, but of ignorance on the points that had been spoken of.  Wherefore neither doth He discourse unto them in the way of rebuke, but merely sets right their understanding, and defends John, and signifies that he is not fallen away from his former opinion, neither is he changed, not being at all a man easily swayed and fickle, but steadfast and sure, and far from being such as to betray the things committed unto him."  St. John Chrysostom, Homilies on Matthew, The Nicene and Post-Nicene Fathers, Vol. X, pp. 239, 243, underscore added	


"Even John could not persuade all his hearers to give credence to his testimony, to accept Christ and acknowledge that He is the Light and the Life of mankind and the Savior of the world.  At first not even John’s disciples could be brought to believe.  Therefore he had to send two of them to the Lord Christ with the question: 'Are you He who is to come?' (Matt. 11:3) he wanted them to hear Christ with their own ears, to behold with their own eyes the miracles He was performing so abundantly, and then to report their experiences to others.  Martin Luther, Luther’s Works, Vol. 22, pp. 48, 49.


"And now John sent two of his disciples to Jesus who asked Him: 'Art Thou He that should come,' the promised Messiah, 'or do we look for another?'  It is hardly believable that John himself was doubting that Jesus is the Christ.  Had he not so clearly and definitely pointed to Jesus as the Stronger One who was to come after him, who as the Lamb of God would carry the sins of the world?  And immediately after this Jesus boasts before the people of his steadfastness. ...  But with the disciples of John, who as yet were not following Jesus, although John himself advised it, they still would not believe that Jesus is He that was to come. ...  Therefore their master sent them directly to Jesus, who would remove their doubts. ...  After the disciples of John had left, Jesus gave a glorious testimonial of His faithful servant John.  He was not a reed shaken with the wind, but was a steadfast confessor and now would seal his confession of the truth with his martyrdom."  The Rev. Dr. George Stoeckhard, Wisdom for Today Volumes II & III, tr. the Rev. Arthur E. Beck, Ft. Wayne:  Concordia Theological Seminary Press, no date, p. 109.


	�Luther’s Works, Vol. 16, pp. 292, 293, 294.


	�St. Matthew 24:29.


	�Hebrews 12:27-29.


	�Hence, Jesus said to Pilate:  "My kingdom is not of this world:  if my kingdom were of this world, then would my servants fight, that I should not be delivered to the Jews:  but now is my kingdom not from hence."  St. John 19:36.
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